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PREFACE

T is deplorable that the study of Karaitism had not
received by a great number of our scholars its due
attention. It seems that other epochs and events in Jewish
history were more attractive to the Jewish research mind
than the struggle between the Karaites and Rabbaunites,
which had its inception in Babylonia in the middle of the
Eighth Century, and continued for many centuries after.

The polemic literature inherited by us from our Rabbis
of old, as well as from the Karaite writers, is of no value
at all in this investigation.

The research work that has been made in this somehow
neglected field by the author, has had as its main object
the juxtaposition of the Karaite Halakah with that of the
Rabbis, in order to determine to what extent they differ.
A complementary concern has been the origin of the
Karaites. This vexing problem, with its uncertainty, found
itself in the main body of our research, and an endeavor
has been madec to clarify it.

With this in mind, I present this volume to the interested
reader.

As a rule I have transliterated the titles of Hebrew
books in English characters. ‘Only in a few instances I
have made an exception and gave the titles in Hebrew
letters. I have done this in order that the reader shall
have before his eyes the spelling (and meaning) of the
Hebrew texts and so that they should not be mistaken.
For example, the title of the volume Masot Benjamin
should be understood as the visions of Benjamin  mxen
and not as the travels of Benjamin myon

Z. C.
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INTRODUCTION

The history of the Karaites, the protracted struggle
between them and Rabbinic Jewry, and the why and
wherefore of their becoming the castaways of the Jewish
community, is deplorably erroneous. The Jewish histo-
rians, Yost, Graetz and others, have mistakenly re-
corded it as a fact that Anan, in 762, founded the Karaite
sect; and also that the quarrel between him and the Rab-
banites had its origin in his refusal to recognize the author-
ity of Tradition, of the Oral Law as embodied in the
Talmud. Both of these assertions are entirely erroneous.
Anan was not the founder of the Karaite sect, and could
not have been, because we know that there were Karaites
before his day. Anan was, however, the founder of one
particular faction within the Karaite group, a faction
whose members became his followers, and, hence, were
named “Ananites” after him. This becomes particularly
evident to one who has carefully studied the history of
the Karaite movement either from the Rabbinic or the
Karaite sources. It is but necessary to cite one instance
here as proof of my assertion. R. Levi Halevi, in his
Sefer Ha-mitzvot, writes as follows: “And there is in
the (matter of) fasts a difference between the Rabbanites
and the Karaites ,and in others, between the Karaites and
the Ananites. As to the origin of the quarrel, it is of
the utmost importance to say that the Karaitic Halakah,
the real bone of contention between the Karaites and
the Rabbanites in its assumed opposition to the Rab-
binic Halakah, has so far not been subjected to a
thorough going and comprehensive study. The Sefer
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Ha-mitzvot of Anan, of which two different fragments
are now in existence, the copy published by Harkavy
in 1903, and the one published by Schechter in 1910,
have not as yet received any careful study, nor have
they been compared with the body of our own Halakah.
All the material that we have on the subject is of scant
nature. This is a serious blow to the one who essays to
write on the Karaites, because, the Halakah having been'
the main cause of their contention with the Rabbanites,
an exhaustive study of the Karaite Halakah would have
amply proved that there was not such a wide diversity
between the two as had been commonly supposed if one
is to judge solely from the din and clamor evoked by this
controversy in both the Rabbinic as well as the Karaitic
camps. ’

In the course of my study of the Karaite Halakah, I
noted certain features that are of utmost importance to
the history of the Karaites, namely: that at all periods
of their history they made an earnest attempt to narrow
the gulf separating them from the Talmudists, and also,
that the rift between the two camps was not at all as
wide during the earlier stages of the battle.

According to the accepted Jewish belief, Anan was the
first to make a bold attack upon the Rabbis, and their
teaching, and to have been the creator of much original
matter in the realm of the Halakah. Yet Kirkisani, one
of his most faithful adberents who proclaims that “Anan
had discovered the entire truth in matters of faith” writes
as follows on the subject: “the Rosh Yeshivah Hai (refer-
ring to Rab Hai ben David, who lived at Bagdad and
engaged in protracted disputes with the Karaites), and
his father David translated the Sefer Ha-mitzvot of
Anan from the Aramaic into Hebrew (Yosef Haro’eh in
his Kitab Al-Astabzar, who also quotes these passages of
Kirkisani, asserts, that it was translated from the Aramaic
into Arabic ,and it is possible that his reading is the correct
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one), and they found nothing in it that they could not
trace to the Talmud with the exception of two things:
that which he deduced in the matter of the First Born, and
in the distinction drawn by him between a woman who
conceived her child as a gentile and gave birth to it while
in the Jewish fold and the one who both conceived and
gave birth to her child in the Jewish fold, or, in other
words, one who had been converted before attaining to
the earlier of these two stages. They (Hai and his father)
did not know whence he derived this distinction until they
found it later on in the Hazenut (Piutim) of Yanai”
Though it may sound a bit strange, it is nevertheless a
fact that in the fragments of the Sefer Ha-mitzvot of
Anan we find but few of the Halakoth enumerated therein
which the author does not seek to prop up with citations
from the Mishnah, the Tosefta and Beraita, or the Sefra,
Sifri and the Mekilta. The many freakish Halakoth
added in subsequent years to the Karaite code by various
Karaite writers, such as that a woman convert must be
circumcised only on the eighth day of the month and a
male convert énly on the eleventh, most assuredly do
not derive from the Sefer Ha-mitzvot, but owe their
origin rather to various mystic groups arising within the
already established sect in later days. It is also quite pos-
sible that some of these practices had been in vogue among
the Ananites at an earlier day and were erroneously as-
cribed to Anan’s authorship.

Anan not only made use of the “Thirteen Rules of De-
duction” elaborated by Rabbi Ishmael, but also of the
thirty-two rules established by Rabbi Eliezer, ben R. Jose
Ha-galili. He was, on the whole, inclinéd to severity and
literalness of interpretation when in doubt as to the mean-
ing of the Biblical text.

Benjamin Nahawendi did indeed undo much of Anan’s
work, especially his work relating to the calendar, and
came much closer to the Talmud, so much closer, that in
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fact his Masot Benjamin may properly be considered as a
purely Rabbinic work, containing as it daes a body of Laws
that are in entire harmony with our own, with the excep-
tion of a few insignificant instances.

In the succeeding chapters I propose to examine the
Halakahs of the Karaites of the various periods of their
composition in order to note this tendency to get ever
nearer to the Talmud that manifested itself among them
up to a quite late day in their history. At present we are
in possession of only about two dozen items in which there
is disagreement in the Halakahs of the Rabbis and the
Karaites, a part of these being Halakahs that are not in
practice in Exile and have therefore only a theore-
tical value, and in most of which the decisions rendered
by the Karaites is the stricter one, following no longer
merely the difference of opinion between the Babyloniars
and the Palestinians, and which the 5”gnn (in the notes to
his np5w 5w o to Baba Kama) places at 50, while others,
however, place at 55. Joel Ha-kohen Miller in his article
in Ha-Shachur (7th and 8th vols.) places them at 73,
many of them involving questions of principle.*)

*) In the Genizah Studies I1. Gaonic and Early Karaites halakah
by Louis Ginzberg, 1929, p. 555, we read:

NP2 ROR YORA AP SN PIND DOBIN PR ROy ...

I S33) DY PN 9253 nvanwa 1351 M oina
OV DRSY 15IpE Y NPISIOY N2 e PRSA2 na e
PR SRTY PINIP T NUTID N3 SN By 553 nwnp
S1353 DD DWYAY NaR3 ROR AP OIIK PR PRSI B
DT S3P ....DR3 DIDMY DMIR YYD PR 1551 ovam
O 13 NuP NSN MpSn (h RS TIBSn3 S bn 195n

S FAP 3]
Aund further, on p. 559:

YIRS 20D NI OARY NS W N 9aM 2T 53 (M....

19570 RO N2 PINLY MIYDR 5D Sawd) KITD S Sxawe
357 Sbap LB Y9 IMSYY Lmd 153D KSY BY IEnY NSR
JMBOTUM POUPER MRS JINRM RMSY PIRNS vy
DY PR UBD Skt PR3 K90 PSR o usn P yn
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At any rate an impartial investigation of the Karaite
Halakahs at the present time would serve to throw new
light on our subject matter, and help us form a purely
objective estimate of the quarrel, and dispose to some
extent of the untruths and the abuses that each side has
heaped upon the other in this controversy.

We certainly do have a most peculiar situation here.
A considerable portion of the Jewish nation has been
driven away by main force from their own people, and
branded as non-Jews. Neither we nor they, the outcasts,
know the why and wherefore of this occurence, and
all that has been written by both since the day of the break
consists entirely of polemic literature that is of no scientific
or historic value.

Even the very fact of the expulsion is not entirely clear
in either of the literatures. We do not know the exact
time when it occurred, or where, whether in Babylonia
or in Palestine, and by which group of the Rabbis the act
was done. It may be that no actual, or official expulsion
ever took place, but that they separated themselves from
the main body of Jewry of their own accord. All that
we know is that at a certain period in our history about
forty per cent of our people became separated from the
main Jewish body and that ever since they have lived apart
from us, and acted as if they were a distinct religious body
or nation, and as if they were the only true Jews. A high
dividing wall has been placed between us. The breach
made by the old dissension has never been repaired and
the ban has not been lifted to this day.

During the long period that has elapsed since this di-
vision took place, many attempts have been made to
patch up a peace between the two opposing camps. But
this could be accomplished only, if at all, after the passing
of the Babylonian period, because in Babylonia, up to the

nﬁnw: AT DR TIOD K DB MOST NBSND DR 1957
<o 1910 DT TID TIBSM 1595 DwAp b D
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year 1050, the Jewish sages were absorbed in religious
studies exclusively and paid no heed whatever to secular
matters or occurences. But at a later date a new liberalism
had been breathed into Judaism. This happened in the
life time of the liberal thinker and philosopher Maimonides
(1136-1206) whom we find sincerely desirous of bringing
about an understanding between the Karaites and the
Jews (see his Responsa, Vol. I, p. 162). So did also his
son, Abraham Hanagid (see Kaftor Woferach, p- 13, and
the Responsa of Ridbaz, p. 72). These great luminaries
could indeed see that which the Babylonian rabbis failed
to see; namely, that the Karaites actually formed a liberal
movement within Jewry and that despite the fact that
their interpretations of the Torah was much more literal
and strict in a goodly number of instances, they were
opposed to the introduction of superstitions of the Persian
followers of Zoroaster, or the Amgushah as they were
usually named. As a matter of fact, there was far less
of a distinction between the Karaites and the Rabbanites
of that time than there is nowadays between the Orthodox
and the Reformed factions of Jewry, and yet would it never
occur to anyone to attempt the exclusion of the latter from
the ranks of Jewry, the reason being that we are living
in a more liberal age than did the rabbis of the 8th and
Oth centuries.

Attempts to effect a reconciliation between the Karaites
and the Rabbanites have also been made at a later date,
the overtures coming from both their side as well as ours.
On the Rabbanic side it is necessary only to mention the
influential leader and rabbi Jacob Emden who lived in
the Eighteenth Century, while on the Karaite side there
were the older and the younger Bashaizi and others.
But it seems that all these men of a past age, an age of
religious fanatism and narrow-mindedness, really were not
the proper people to cope with a task calling for mutual
understanding and a conciliatory spirit.



CuarrER 1
THE ORIGIN OF THE KARAITES

The origin and development of the Karaites are still
largely surrounded by mystery and not a little uncertainty ;
this despite that of late an increasing number of scholars
have investigated this field. This uncertainty is due to the
lack of the historic sense that characterized the Karaites,*
though they produced hundreds of books (and even thous-
ands, according to their assertions) that have been lost in
the course of time? The only Karaitic works of historical
import known are the books on the sects among Jews
by David Ha-Babli ben Maroan al-Mukamis ? (incidental-
ly, a serious doubt has been expressed by many historians
as to his having been a Karaite, and even Firkowitz has
conceded that he was not a member of the sect!), the
work of Abu Yusuf al-Kirkisani,® treating of the sects pre-

1Dod Mordchai, chapter 7, and in chapter 10 says:
$PRDIM NI MDY NI D IR KB KD IR i,
cf. also;
TNBD YT AT T annw, (37 nBoz ooy mpd
YD N2T% s vt oy LBt Son onp sty L mywpn
Hoaa mmpan b
2Cf. A. B. Gottlober pwwyphy mmnsd pmipz P- 8. This seems
to be merely an exaggeration, because during their entire history
the Karaites were not subjected to so much oppression and did not
experience as many hardships as the Rabbanites.

8 Kitab al-Zrah mentioned by Kirkisani and Hadasi,

4 Harkavy 9xwrs mnsn mmpo p. 8; Gottlober, ibid pp. 73 and
164; 8. J. Fin in  Swmwy poas P 225; apin Vol 1IN Part 1
by Harkavy.

§ Kitab al-Anwar Wal-Maraqib, published by Harkavy with a
Russian introduction in Zapiski Wostochnawo Otdelenia Imperator.
Arch. Obtches,, 1894, Vol. VIII with his commentary., Kirkisani
made use also of Kitab al-Mkalam by the Mohammedan free thinker
Aby-Iza Alwarrok, in which the author also speaks of the Jewish
sects of his day. He made use also of the book on Jewish Sects
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valent among the Jews up to the middle of the Tenth
Century; and the compilation of historical incidents by
Judas Hadasi,® taken in turn from al-Mukaminis, Kirki-
sani, and other sources.

Further knowledge concerning the sects of that period
may be gleaned from the works of the Arabic historians
Albiruni,” Masudi,® Makrusi,® and Shahrestani,® who lived
during the period from the middle of the Tenth, down to
the middle of the Twelfth Centuries; additional data of a
meagerer sort is also obtained from the Responsa, written
by the Gaonim of the aforementioned period.*

This evident paucity of writings has led to the acceptance
of many erroneous beliefs which, being unquestioned, have
entered into the history and saga of the origin of the
Karaites. The most significant of these have been the
attributing to Anan the parentage of the Karaite sect; and
that its beginnings were rooted in the resistance to the
sway of the Talmud.

Indeed, Anan was the founder of a sect—the Ananites;
a sect bearing close resemblance in doctrine and outlook
to that of the Karaites, or to other of the anti-rabbinic
sects that had been in existence before his day ; the Karaites,
however, antedated him. And as we shall note later, there
were great dissimilarities between the Karaites and Anan-
ites in their respective halakahs; we will also prove that
the Karaites did not deny the Talmud at large, as is com-
‘monly believed ; furthermore, the underlying cause of the

by the noted Arabic historian Albiruni (see the Chronelogy of
Ancient Nations, an English version from the Arabic of Athar-Al-
Bakija, translated by Ed. Sacham, Londeon, 1879, pp. 270, 278,
279, 431).

8 apion Swowk 1836

7 Cf. note 2.

8 Chrestomatie de Arabe by Silvestre de Sacy.

9 1bid.

10 Religions Partheien und Philosophie Schulen, transl. by Th.
Haarbrucker, 1850—Halle.

11 Cf. Geonica, by Dr. L. Ginzberg.
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dispute between the Rabbanites and the sect known as
the Karaites will be shown in a different light.

Before proceeding with this question however, it is ob-
viously necessary to obtain a clearer perspective as to the
origin of the Karaites.

Most students of Karaite literature, as Holdheim,*
Chwolsohn,’® Fiirst,'* are of the opinion, as was also
Abraham Geiger '° before them, that the Karaites were
the spiritual descendants of the Sadducees of old. The
halakah of the Talmud, contends Geiger, is the halakah
evolved by the Pharisees during their period of struggle
with the Sadducees, then at the helm of the nation. The
Sadducees shared with the Samaritans some of the ancient
traditions and halakahs that were not in agreement with
the halakahs promulgated by the Pharisees. Traces of these
more ancient halakahs are to be found in the Tosefta, the
Mekilta, the Sifri, and the Targum to the Pentateuch of
Jonathan ben Utziel ; the Septauginta, and in various other
texts. The Karaites, they assert, are therefore the succes-
sors and spiritual heirs of the Sadducees. The latter felt it
incumbent upon them to alter their name, owing to the
fact that the Rabbanites had gained complete ascendancy
over them, and they had been compelled in later time to
subscribe to many tenets of the Pharisees, as the belief in
the Resurrection of the dead and Reward and Punishment.
Although many scholars oppose this view, as Rappaport,'®
Frankel,'” and others, it has remained the most acceptable

12 mwsn oo 1861

18 Das Letzte Passahmahl! Cristi, 2-ed. Leipzig, 1908.

14 Geschichte d. Kararthums. Leipzig, 1862,

15 Urschrift und Ubersetzungen der Bible. Breslau, 1854.

10 wnn oo (1841) 204.

17 There were a sufficient number of causes for this phenomenon.
First and foremost among these was the exhaustion of the spiritual
and creative powers in the ranks of Babylonian Jewry. Other
causes may have been the homiletics and casuistry, and the in-
clination towards the mystical, which arose during this period, as
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hypothesis. Later students of Karaite literature, Har-
kavy,'® Poznansky,’® and others, concur therein.

From the renowned Karaite historian, Jacob Kirkisani,
we learn that in his day—towards the end of the 10th
century—there was a book Sefer Jadok, of which he?
writes: “Zadok composed a book in which he denounced
the Rabbanites and put forth many arguments, advancing
them in the form of assertions (or: Tradition). Only
in one instance did he (i. e. Zadok) cite evidence; in the
case of the prohibition of marriage with one’s brother’s
or sister’s daughter, he employs the argument of this pro-
hibition as being on a par with the prohibition against
marriage with one’s sister by his father or mother.”

well after the time of the Gaonim. It is commonly known that
this was a period of homiletic interpretations, and the creation of
Midrashic monstrosities, which not infrenquently, were productive
or nothing short of conternpt and disparagement among the masses
of the people. On the other hand, the Gaonim in general were
sincerely desirous of bringing the Talmud nearer to the people, so
as to cause it to be regarded as the true and only interpretative
embodiment of the Torah. They {felt it incumbent upon them to
do this in order to erect a bulwark against the onslaughts of the
sects that were just then showing signs of revival and renewed
activity, In view of this the Gaonim were exceedingly careful
not to oppose too openly the teachings of the homilists, though
here and there in their writings we find an occasional, avowed or
covert, word of disparagement. The homiletic and mystical spirit
dominating the intellect of the Rabbanites at this period had made
possible the appearance of such books as4pb ,qe98n %13 18D

BOYD MIPP MDY 7T mMuma puen med 0N

and others of a similar nature which were usually ascribed to
various men of the tannaitic fraternity. It is interesting to note
that even the opponents of homiletic interpretations although they
outwardly fought against them, were imbued with the spirit of
the time; so that we discover among practically all the sects of
the period certain pronounced mystical tendencies, pronouncements
in favor ot fhe ascetic life, as well as speculations concerning
prophecy, some of them even going so far as to recognize both
Jesus and Mohammed as Prophets.

18 In his notes to the History of the Jews by Graetz.
18 Fudische Zeitschrift, vol. 8, p. 227—229.
20 Kirkisani, p. 283.
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Further mention of the Sefer Jadok is made in an Arabic
manuscript commentary to Exodus, in the Imperial Library
at Leningrad, the work of either Sahal ben Mazliach, or-
of some other 10th century Karaite writer®® (according
to Poznansky—cf. his Karaite Literary Opponents of
Saadia, pp. 15-16—it was Hasan ben Mazliazh). In this
manuscript we find the following: “In former days people
took pains to compute the period of the New Moon in
order that they might be enabled to fix the holidays there-
by. Saadia asserts that this custom was instituted because
of the opposition of Zadok and Boetus. As the writings
of the Sadducees are generally known and are in our pos-
session we fail to find anything in them confirming this
assertion. The writings of Zadok are devoted only to an
account of his quarrel with the Rabbanites in the time of
the Second Commonwealth over sacrifices and other mat-
ters, but not one syllable does he mention regarding that
spoken of by Saadia.”?* It is Harkavy’s belief that it
does not follow reason to assume that the Karaites, living
in the 10th century in the very midst of their controversy
with the Rabbanites, would have invented a non-existent
book—the Sefer Zadok—or dared to speak of “the writings
of Zadok” as a figment of their imagination, because the
Rabbis would have retorted by requesting to be shown
the book.2®

Regarding the Sefer Zadok, Hadasi quotes the following
passage from al-Mukamis’® work **: “And so runs the

21 See Harkavy Studien und Mitteilungen, vol. VIIL

22 of. Hilgenfield, Ketzergeschichte, p. 160, and also Pinsker
11, 95.

’38cf. Harkavy’s remarks about the Karaites in Graetz History of
the Fews.

24 Eshkol Ha-kofer, p. 41 C, where Hardasi says:

DHWINID BT I ATMINT TSI R WK KTDITE-SE T eD 1

by N3 ISR PV oR 13 1mrr mwn poSe hminn ppanoa
5% D1 D't owden owdbe 09 DT IO% AR nDRMID DR
oY 1B IR OB AN AMN MNAT NS JEyns oy ana s
1WA D13 WRHOI MINOT- AN 131 Mwn 01 a1 amey hoen
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narrative of the faith of al-Zadokaia which is close to the
teachings of God’s Torah but denies part of these teachings.
Thus they forbid divorce® and fix all months at thirty
days. They arrive to this from the story of Noah. Also
do they exclude the day of the Sabbath from the total days
of the feast of Passover and so obtain seven days besides
the Sabbath.*® This is similarly followed with the feast
of Tabernacles . . . all this is spoken of by David the son
of Maroan al-Mukamis,”

The above would go to prove according to Harkavy®”
that remnants of the ancient Sadducees were still to be
found in the eight and ninth centuries, and that the Sefer
{adok had been passed down through the ages to finally
come to rest in the hands of the Sadducees’ lineal succes-
sors, the Karaites. “And though there is a possibility,”
Harkavy is mindful, “that the Sefer Zadok was not written
by Zadok, but composed by an other at some later date,
the essential facts of the matter are not in the least altered
thereby.”8

It is, of course, superfluous to say that Harkavy is here
hypothesizing, as there is no conclusive evidence that the

ARIPD S0R PRRDI NN {2YS DAY 01 e e &% oy ne now
DI DO N NMIDWR 3 NSE Dl o131 AU ShR DIpnD
Jrebna Dyt nete M R M oawwn mar o oaenin o
DIPYING TP 10D DYDY PODO SROIRIM 13 MT TIAT R 9o Dy
Orhy Jinon oY noo A% Mt unr o W
25 Regarding Abu Isa of Ispaham he says (Ibid):
ISH WHS 2T MNP DT D IDIBR nER DR Wt waD DR

Joomawn b ek oprmn
268 of. Kirkisani, pp. 304, 305, 311, ,

3T Gewrs mnsn mmpy 3.

28 Kirkisani (p. 304) in writing of the Zadokites says: “They,
the Zadokites also fixed all the monthe at thirty days each, It is
possible that they relied upon this because of the story of Noah.
Again, they exclude the day of the Sabbath from the sum of the
days of the feasts of Passover, so as to make the feast seven days
beside Sabbath: similarly with the feast of Tabernacles.” Schechter
believed to have found in this passage samction for his opinion
that the Zadokites are descendants of the Sadducees. Cf. Ginzberg
Eine Unbekannte Fudische Secte, p. 42.
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Sadducees were founded by ‘a man named Zadok ; further-
more, all theories that the Sadducees were cither the dis-
ciples of Zadok and Boetus or of Zadok Hakohen of an
earlier period, have no substantiating data. The begin-
nings of the Sadduceés are more cloaked in uncertainty
than those of the Karaites, and there is no necessity to add
further unbased analyses; this all the more so, when it is
highly in the bounds of probability that the Sefer Ladok
was one of the writings of the Zadokite sect.

Of this opinion is also Professor S. Schechter, who ad-
vances his view in the Introduction to the Fragment of a
Kadokite Work, which he published from the Genizah Col-
lection.?® And as we shall note, when the halakah of the
Zadokites will come under scrutiny, other Jewish scholars
concur.

The present data regarding the origin of the Karaites
has been taken mainly from the writings of different
Jewish scholars. We will now draw upon the Karaite, as
well as Rabbanite, sources. It is remarkable how the con-
viction that the Karaites were the direct descendants and
followers of the Sadducees prevailed both among the for-
mer and the Rabbanites. This was mainly due to certain
similarities in the interpretation of some passages in the
Bible by both the Sadducees and Karaites. It will later
be made apparent that these similarities are of no signif-
- icance. The Karaites themselves are not to be implicitly
given credence to, for the evident resason that they were
secking to enhance their lineage and to assume an origin
coeval with Sinai and Revelation.®

29 Documents of Fewish Sectaries, vol. 1, fragments of a Zadokite
work from the Cairo Genizah collection. Cambridge University
Press, 1910 ; cf. Eine Unbekannte Fudische Secte, by. Dr. L. Ginzberg
and the article by Dr. Buchler in J. Q. R. 1912-13,

30 This was an invention pure and simple on the part of the
later-day Karaites to ascribe their own early origin to the day of
Moses, so that it might appear that they were the only true Jews,
while the Pharisees were merely a sect that had fallen away from
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The oldest of Karaites historians Abu Yusuf al-Kirkisani,
writes as follows in his book® (dated anno 937) on the
Jewish sects: “Zadok was the first who layed open the
Rabbanites to attack and contradicted them publicly. He
revealed a part of the Truth.” And when speaking of
Anan he says: “He was the first to whom truth in totality
regarding the laws was revealed.”*?

Abu Yusuf Jacob al-Bassir—known also as Joseph ha-
Roeh—states in his book :** “There is no doubt that Anan
saw fit to engage in an open and fearless battle with the
Rabbanites only when the dogma and interpretations of
the latter had attained great ascendancy, and after they
had virtually annihilated their opponents. The struggle
was already acute during the period of the Second Com-
monwealth and resulted in the victory of the Rabbanites,
then the Pharisees, and the waning of the Karaites, then
named the Sadducees.

Jacob ben Reuben, in his Sefer Ha-Osher® inscribes:

DM RNYID DU TY WP DN AN MSHR w9 ¥
DPYIE DUATT DMoIWSHNI DNPH T DwATDR DT
%5 nvm 12 eDa ;N R

them. Their sages were none other than Jehudah ben Tabai,
Sharamai and others. The first to broach this theory was Jephet II,
ben Saud. See Graetz and Gottlober, p. 5.

81 Kiriksani, p. 283.

82 Kirkisani, p. 13.

83 MS. Leningrad see Harkavy’s notes to Graetz History of the
Fews, separate print, p. 3.

84 ¢f, Pinsker Vol. 11, p. 84. A few words are missing here. The
author quotes his predecessors, mainly from the writings of Jephet
ben Ali. We have no means of knowing whether the words quoted
here were also taken from this source, or from Al Bassir.

85 Jephet ben Said who is also called Jephet IT, writes in his book:
#51 UaD MTMMN NTosha e S minn nphyn o iy
whinnn ot Son Sv opmwvid a3 p YN o o e
mMTa OIPDNINN DUNApMY INEBR mpany amnn reameEx phnnnd miym

Janpny 8% nwanw: 52 nmanen oo NPT Sy 1een Rbe
Then Jephet proceeds to relate, according to a plan originated by
himseif the chronology from Shammai till Anan,
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The author of nwypm pwan Mo declares ;3

P N weD (W3 (D) DN LRIR DUWRT

AL DUTIY PYIY MDD NoRY Y PPITSY b RS

RR QN oneann 37 NN Y3 DADY AN WP BNt Y

M DIPEIN WRIL DIMDY PR Y NYT DAY PYIY n v
Hadasi avers:®®

0Om M IPIND N V7Y 1D DVIDIN RIPL 1A MDY
DDINTIY DY T oM % M 15NN oMata PRy
[DITY 1IDRY 0D IPRD AT DX DR (025) ovmad 1352
% T5M MM DIMAaT RSN N 3 SY 333 N3 ymana
NI RNBYI DI™IAT 5P DM DYMIY DI AT R
# 155 nmina 1
This conception, that the jurisprudential and ideological
vessel of Karaitism surged from the Sadducean wellspring
is, strangely enough, also evidenced in the writings of the
Rabbanites.

Saadia Gaon, who was the foremost agitator against the
Karaites, declares, in speaking of Anan, that “all the men
of evil at that time remaining from the sect of Zadok and
Boetus gathered to him and that he (i. e. Anan) entered
willingly into quarrels,”

Judah Halevi in the Kuzari expresses his belief that:%°
MRIDIT N ASINT DY 12 Y RID 13 AN puw
NI A%%pNN ... 750N W DY DopanS yawme oo mays

86 ¢f. Pinsker, vol. II, p. 101,
87 cf. Pinsker, vol. I, p. 12, where he says:
WM) nuanpn uwd bmY 13 ok IR S pIm I PR,
DIRPR S mk Dy 27 11T 1% R e e iprmn oy
13 nh e NNA MmOnm 33om M0 Se wpr man (oiwnn
BaT7 YTr B 5P RO A2 YTHTMYP Vi oy Dpvien np v
Row Dy 531 San D2ap poB MY DMYTII DMOMIIR OPS DTN
imbwonwn 7y 1y oA oupnst L meyd wannnd imssh
w1 pbnnz n"n o mne sy osar 1 arns oD D
Syt Sap% o opn b wey oten

38 Eshkol Ha-Kofer, p. 41.

39 It is noteworthy that some Karaites either ignored or ridiculed
Mohammed cf. Neubauer. The History of the Karaites (p. 7 ,note 3),
while they praised Jesus, and regarded him as a great prophet.

40 Ha-Kuzari, vol. III, p. 65, Hershfield ed., p. 212.
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IR T 190 KDY DNYT 51w BMNN PUNNg W B o
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It is apparent that Judah Halevi here draws his con-
clusions that Karaitism is an issue from the early days of
Sadduceeism, though the distinction is considerable.®
The great Talmudist and historian Abraham Ibn Daud
ascribes to Anan in his Sefer Ha-Kabbalah*?
AP 1Y K3 DOPIIET 1STSTNI 1AM MR
We find Abraham Ibn Ezra repeatedly referring to the
Karaites as the Sadducees.** And Maimonides** too does
not diverge from this common conviction :

DUM3 P DY PYTY TN DY DYPRSR Y DIMT M5 MW
SRR N3 OTANS YANND AN WIM LL.LL05500 1INy
IND ... DDINNY DYDY DWOINT DD DN DD yvan®
DR DMED 57T MY ASKD IRIPN MY MRS oK e
WATS ADBNN WR DI ,DDINY DPITY DWONN S¥N phped
. 415000 Sy
Don Isaac Abarbanel,*® Bartinuro,*® and others among

the Rabbanites also allude to the Karaites as Sadducees.
Although the writings of Rabbinic and Karaite scholars
are all of a polemic nature and antagonistic tense, it is at
this salient juncture that concord exists: that the Karaites
were the successors to the Sadducees; yet no member of
the two camps justified its validity, as establishing an un-
broken historical chain from the latter to the Karaites.
The fact that certain of Karaitic halakahs answer in char-
acter to portions of the Sadducean Code is of no intrinsic
importance; considerable more correnspond to those of
the Rabbanites. Besides, we may read ulterior motives

41 There is another commentary to this passage cf. myae 1 by

p”aws Abot, chapter 1.

42 Sefer Ha-Kabbalak, p. 31. cf. Neubauer Ed. 63-4.

48 In the introduction to his commentary on the Bible and in the
commentary Lev. 3-9 and 23-17.

44 In his commentary to Abat 1, 3.

45 In his book Nachlat Abot.

48 Yadayim, chap. 4-7.
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into the ready acceptance and maintenance by both fac-
tions of this dubious heritage. The Karaites, to enhance
themselves, gave rise to an ancient and hallowed descent,
and consequently to an exalted body of doctrine, and that
their struggle against the Rabbanites is not of modern
vintage, but of long duration. The Rabbis, on the other
hand, well aware that Jewry, since the days of the Phar-
isces, regarded the Sadducees as heretics and considered
them outside of their pale, almost to the extent of pro-
scribing them, found it expedient not to impugn this origin,
and affording them a war-cry, as it were, with which to
assail the Karaites.

It is therefore wholly obvious that these writings cannot
be regarded as authentic sources for historical research.
Hence, it behooves us to draw upon the writings of the
Arabic historians, where partiality and natural prejudices
do not enter in to becloud the issue.

To the Arabic historians the origin of the two sects was
rooted in the spirit of that particular time. It was after
Mohammed’s great siege in the Orient. The old Persian
religion was abandoned and liberal groups here and there
came to life to liquidate the remnants of the superstitions
of that religion. Among them were also these Jewish
groups or sects . We shall discuss this more thoroughly
in the last chapter. Here, we quote only a few extracts
of these historians regarding the Jewish sects of that time:
Albiruni,*” Masudi,*®* Markusi*® and Shahrestani.’

Markusi, in speaking of the Jewish sects of his day,
writes:® “And you may know that the Jews, who
by the will of God have been scattered among the
nations, consist now of four sects, each denouncing the

47 See note 2.

48 Ibid, note 8.

49 Ibid, note 9.

50 Ibid, note 10.

53 Chrest. de Arabe by de Sacy, p. 104,
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other. These are: the Rabbanites, the Karaites, the
Ananites, and the Samaritans.” Masudi, who was a con-
temporary of Saadia, records the Karaites and Ananites
as two sects;*? and Shahrestani explicitly says® that the
“Jews of the present day are divided into seventy sects,?
but we shall name here only the most important of these,
the Ananites. who are disciples of Anan ben David etc.” 5
This reference to the Ananites is made by him after he has
already mentioned the Karaites. The same is to be noted
in Albiruni.

52 Ibid, p. 13.
58 Sharastani, Haarbricker, p. 167.

54 Chronologie Orientalischer Volker, pub. by Sachan, Leipzig,
1878 (Engilsh ed. 1879).

55 See Sharastani, p. 167. The number 70 seems to be an
oriental exaggeration.



Cuarter 11

THE HALAKAH OF THE JEWISH SECTS OF THE
PRE-ANAN PERIOD

The history of the Karaites is to be divided into five
periods: the early Karaites, the Ananites, the Benjaminites,
the Karaites proper, and the latter Karaites.

The term ‘early Karaites’ signifies those dissenters that
lived before the days of Anan; many of whom later
amalgamated with his sect. They had their own code of
laws, a part of which was exceedingly odd. The Ananites
were, of course, the adherents of Anan. New sects were
steadily in the process of formation, however, by men who
were not in agreement with his teachings. Anan was, as
Rabbi Abraham ben Daud (Ravad) expresses it, “half
a Karaite and half a Rabbanite”; and as the author of
the Chiluk has said, “Anan has erred repeatedly in the
interpretations of the Pentateuch and the Prophets, so
that most communities did not depend on him. And they
also said that there was a possibility that Anan and his
followers did not provide sufficient explanations, so that
errors fell into their works.”? Two hundred years after
the days of Anan there was still a distinct Ananite sect in
existence; a group that did not wish to join with the
Karaites.®* It was from these that the Benjaminite sect
was afterward evolved, named so after its leader, Benjamin
Nahawendi. This sect embraced a system of the Law and
interpretation of its own, which were far stricter and more
legalistic than Anan’s. But even they were soon eclipsed

1 Sefer Ha-Kabbalah, p. 31.
2 Pinsker, vol. II, p. 101.
8 Pinsker, vol. I, p. 22.
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by a still more legalistic and dogmatic group of Karaites
which arose after them, each sect and faction maintaining
its separate halakah and practice, quarrelling and arguing
among themselves, until their final amalgamation into one
~body in the tenth century* This period was the epoch
of Karaitism proper. The Karaites of the succeeding pe-
riod, i. e. those of the days of Joscph Abraham al-Basir
in the year 1050, were denominated “the latter Karaites.””®

Some of the later Karaite writers dispose their sect into
four chronological sequences, historical divisions, as it were,
omitting the early Karaites. The author of Sefer Haosher
writes:® “After that was inveigled into the faith of Anan,
and they sought for the Commandments and could not
find them, as he (i. e. Anan) was like fire to the comment-
ators, and erred in (interpreting) the words of the Sages,
untl the great faith was revealed by the later Karaites,
who delved deeply and diligently and discovered the Laws,
and there is no new faith after them.”

The chronology of these sects should be: the early
Karaites (the Zadokites and other sects untill Anan) 600-
750; the Ananites 750-810; the Benjaminites 810-850;
Karaites proper 850-1050; and latter Karaites from 1050
onward.

The titles of the divisions here mentioned are derived
from different sources, from the Karaites themselves. and
from Arabian historians, who name them thus. We find
the “early Karaites” mentioned by the Arabian historians :
Masudi, Markusi and Shahrestani; the “Ananites” by
Ananites themselves; Benjaminites from an anonymous
Karaite writer mentioned by Harkavy; “Karaites Proper”
cited by Sahal ben Mazliah.

4 The leader was p3 13 tpswho lived according to Graetz in year
940 (and not as Pinsker claims at the time of Anan (L. K.} and
Frankel, who places him after Hadasi, see Ersch and Gruber,
Karaites.

S Pinsker, vol. I, p. 22,

€ Thid.
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The author of the Aderet Eliahu’ quotes the writer of
the Sefer Haosher: “We belonged to the fourth division™;
while Levi Halevi writes in his Sefer Ha-mitzvot 3! “there
is in these facts a difference of opinion between the Rab-
banites and the Karaites and, in some, between the Kar-
aites and the Ananites.” Franz Delitzsch® divided the
Karaites into four stages, in a somewhat different manner
than followed by us. According to him the first and
earlier epoch, extended up to the days of Yosef Hameir,
in the middle of the tenth century; Jehudah Haabel (who
lived in the middle of the tenth century) was the initiator
of the second epoch; the third epoch begins with Aaron
ben Yosef, who lived towards the end of the thirteenth
century, while the fourth era began in the middle of the
fourteened century, in the days of Aaron ben Elijah of
Nicomedia, author of the Etz Hayim. This arrangement
possibly harmonizes far better with the spiritual develop-
ment of the Karaitic sect than with its literal ascend-
ancy. Our study aims, however, at making a comparative
study of the various Karaite groups in their relationship
to the Rabbanite Halakah. For this purpose, our classifi-
cation is more suitable and much more precise.

The most known to us of these sects of the pre-Anan
period, through the writings of Sharestani and Kirkisani,
were the Isawites, who played a prominent role even among
their non-Jewish neighbors, as secn by their assuming the
leadership of the Sifatye'® after the advent of Mohammed.
The Isawites flourished approximately sixty or seventy
years before Anan.'!

T amoe nve pe 24a.
8 See Pinsker, vol. I, p. 22; vol. I, p. 87.

9 Prolegomena zum Etz Hayim.

10 See prolegomena to pmp pp by Franz Delitzch,
11 About 684 A. D.
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The founder of the sect, Abu Isa Abadjiah of Isphan 2
was 2 man of humble antecedents and a thoroughly ig-
norant person.’® He was a tailor by trade, and, though
he could neither read nor write, nevertheless became the
author of several books, and was literally worshiped by his
followers, who looked upon him as an almost supernatural
being. He announced himself as the Messiah, entrusted
by the Almighty with the task of leading His children out
of exile. He even attempted to achieve his aim by means
of armed conflict, raising an army of 10,000 men whom he
led in a pitched battle against the Mohammedan rulers.
He was defeated, his army was routed, and he himself
perished on the battlefield. But his fall did not destroy
the faith of his adherents in him and his God-entrusted
mission. They believed that their leader was alive and
well, hiding in a cave, and awaiting the propitious moment
for his reappearance and the consummation of his Heaven-
imposed task. These Isawites later joined forces with
Anan. We have no means of determining all the minor
and intricate details of the religious life of the Isawites, but
we do know, however, that Anan adopted some of their
halakahs, and that the remnants of the Isawites accepted
some of his.®® Later on we shall treat of the Isawite
halakah in detail.

12 Cf. Pinsker, vol. I, p. 25, where he says:

JIRNCTE SR NP IDD 1IRTOORT 3PP 11 pHYY oMPR e MM,

AN DINSR TIBIY NNL R DUWRe o oEsn 15y wEon MM
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o Sy3 S nyY ontw A0 LEM0Y 190K DD DUl 1w
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"k mmn, 1003 w3 awn W NBnsn MRt MY KN
13 80V A TR o DRt LR PRIt 3 oRnaR v 1Ak nm
MIPD KW OINKT MO DTSR 13 TIPS MY WA bDnae

Sapas onen ¢an ton
18 Kirkisani, chap. IIL

14Cf. Harkavy. Swwers minan m1py pe 3.

15 Hadasi tells of him (p. 42b): )
VYS WK D MR D IKEORT TTY KM 1D 13 BT e no
TIDY MEDM ANOR temy menn kn R — mwnn R Duean
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Another sect that flourished, about forty years or so,
before the advent of Anan was the Yudganites!®* The
leader of this sect, Yehuda, or Yudgan by name, was
dubbed “Al Rei” by his followers. He was a disciple of
Abu Isa, following his teachings even to the extent of de-
claring himself the Messiah. Yudgan’s followers alo
refused to believe him dead when his time came, clinging
faithfully to the illusory belief in his resurrection from the
dead, to fulfill his mission. His sect also disappeared
after the coming of Anan, having amalgamated with
Anan’s followers. Of the Yudganite Halakah we shall also
speak later on.

There were numerous other sects, but they were neither
instrumental nor creative in the development of Halakah,

R E PY TtR MaI MY 191 InpIn MDY D
n

18 There were also other sects and leaders at the time, leaders
such as Ephraim, Elisha Hamalmed and Chanukah, but we know
next to nothing about them. Gani Baruch lived, according to
Pinsker 40 years before Anan, according to Chwolson he was the
great grandfather of Anan, and died 103 years of age i. e. A. D
732.  According to Frankel, however no such person existed (sep
Gottlober, p. 132} and Karaische Studien by Frankel. About the
other sects mentioned by Kirkisani and Shahrastani, as the pysmiin
the Shahristanije (which say that 24 years of the Bible are missing)
and others, we are also in the dark.

The author of the Chiluk Hakroim V’horabonim relates that
from the days of the destruction of the Second Comomnwealth down
to the period of Anan, fourteen sects sprang up among the Jews,
and that now (i. e. his own day, the 13th century) there were
only four of them left: “the religion of the Rabbanites, the Karaites,
the Tiflisites and the Isawites,” Hadasi mentioned some of these
sects, as the sect #myap Sx, about which he tells:

7 Dunpsp Yom peonwow LMY 0N MIPIp O R3 T,
nBR DRDID DY DI NIt D WY ARDiRdy TR
paps mpnn wwaR oM gt M58 hn, and the famppns
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Pinsker, in considering the influence of the Mohammedans upon
the Jews at that time, says:
ank Sar 9y 5953 nuran mSm P Ser o pYeh vmk o,
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and usually adopted that which was brought into being
by others.’” We shall treat here therefore only of the two
above mentioned sects, and also of the Zadokites, of
which a book was discovered in the Genizah in Cairo by
Dr. Schechter. There was one remarkable common feature
underlying all these sects and groups in that all had their
eyes fixed upon the Holy Land and constantly maintained
their connections with it. Indeed, the Karaites themselves
had their main center in Jerusalem.® It must be noted
as well, that halakaic differences between the Jerusalem
and the Babylonian schools had arisen long before the
advent of these sects.’® The Jerusalem school was in the
main, more severe, than the Babylonian. This may have
been the motive which led the Karaites to establish their
center at Jerusalem, since the antagonism between them
and the Rabbanites of the later place, was not as sharp
as that characterizing the Babylonian sages. This is pos-
siblf?!ue to the similarity of attitude regarding the severity
of the halakahs, a tendency shared by both the Jerusalem
school and the Karaites.®® It is further possible that on
this very account it was comparatively easy for the Karaites
to recruit members for their sect from among the Jewish
elements in Jerusalem.

A similar parallel has been drawn between the Karaite
and certain Samaritan halakahs.®* It is notable that the
Samaritans constantly remained inhabitants of Palestine,
never having left it.

17 Hadasi in mentioning him says:
1DOTIM PPN NP PN TOBI mpmit ST RN e no,
SINPY M KPY MT N 1D BTN 1IIDROT RSN {PmY renn i
apisn iswx P- 41 b Pennpy nopis Sendy mrmn muns wnd

18 Especially in the time of Benjami_n Nahawendi.
18 Cf. end of Yem Shel Shioime to Baba Kama.
20 Cf. Revel, The Karaite Halakah.

21 Cf. Introduction to the Fragments of a Zaddakite Work, by
8. Schechter. -
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The author of the Hiluk® enumerates four antagonistic
sects that flourished during the last days of the Sccond
Commonwealth

PP pPmngy podeyy PIsl i unm om UHJ:; DR
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It is clear that by Jerusalemites, he means the Jews of
Palestine. But in regard to the Shamutins mentioned by
Karaite as well as Arabic writers,* it appears that there
is no basis for characterizing them as a sect, as they were
merely adherents of the school of Shammai. This can
only be explained by the fact that the Karaites preferred
the dicta of Shammai to those of Hillel®® As a matter
of fact, the later Karaites lay claim to being the direct
spiritual descendants of the school of Shammai.?¢

In taking up the matter of the halakah of the pre-Anan
sects, the most important are contained in the Fragments.
As to the period of these halakahs, it appcars that the
scholars who place there halakahs as pertaining to the
carly history of the Karaite sects (cir. 500 A. D.) are
correct. Ginsberg is manifestly right only in his view
that these Fragments are in agreement with the Pharisaic
halakah, and diverging therefrom in but few instances.

As is already known, these Fragments evoked widespread

22 Pinsker, vol. II, p, 101,

238 Ihid.

24 Masudi, Markusi and others; de Sacy, vol. I, p. 13; Pinsker,.
vol. 1, p. 6.

25 Ibid, p. 5.

26 According to the view advanced by Dr. B. Revel, in his book
on The Karaite Halakah, part 1, pp. 4-5, the Karaite halakah is
not altogether in agreement with the halakah of the Sadduuces,
but it is partly in accord with the halakah of the Pharisees, and
he attempts to show that Philo’s teachings influenced the Karaites
to some extent. He also is of the opinion that the Karaites were
influenced by the Samaritan sects. Although there may be some
basis for the latter assumption, still, on the whole, we should not
seek to discover any single influence, but rather, and this is far
more logical, assume that there were several contributory causes.
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discussion as to their character and composition. Schechter
in his introduction,®” purports to discover in these Frag-
ments a complete Sadduceean work. It is his belief that
they compose the Sefer Jadok mentioned by Kirkisani,
and that this work exerted considerable influence upon the
Karaites. Buchler however,?® dissents from this opinion.

Louis Ginzberg, in his book Eine Unbekannte Judische
Secte, has proven that the halakahs of this book agree in
practically all instances with the halakahs of the Pharisees;
only a few of the Zadokite halakahs differing from those
accepted by us, and he regards it therefore as a Pharisaic
work of the days of the Second Commonwealth.®®

The more feasible position seems to lie, as is usually the
case, between these two extreme theories. To all ap-
pearances, the Sefer Jadok was written neither by a Phar-
isee disciple nor by one influenced by Sadducee doctrine,
but is a work compiled by an unknown sect in the days
before Anan, perhaps by the early Karaites, who adopted
some halakahs from the Sadducees, and followed the
Pharisees in many of the latter’s practices. The members
of this unknown sect were also in contact with the Dos-
ithean group among the Samaritans.® The latter exerted
quite an influence upon them, as particularly evinced
later on in the Karaitic halakahs. The Zadokites comprised
a sect by themselves, and may truly be regarded as the
farst of the Karaites. The attempt made by Dr. Ginzberg™
to draw a broad line of demarcation between the Zadokites
and Karaites, this line to consist of their belief, or disbelief,

27 Part 1, pp. 4-5.
. 28In the J. Q. R, 1911, volL L

28 Cf. Harvard Theological Review, July 1911; George Foot
Moore: The Covenantes of Damascus: A hitherto unknown sect,
pp. 330-370.

80 Fragments of a Zoddokite Work:; Wreschner in his work Die
Samartische Traditionen and L. Ginzberg's book already cited.

81 Ibid,
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in the Talmud, is questionable. His contention that since
these Fragments are in accordance with the Talmud, and
can therefore not be of Karaite origin, does not prove
that the Zadokites were a Rabbanite sect. For, the founders
of different sects as Anan, Benjamin Nahawendi, and
later on, Nissin ben Noach frequently abided by Talmudic
decisions. The last of the Karaites mentioned even made
the study of the Talmud obligatory.3? In spite of that
however, these men were the founders of the Karaitic
community.

There is also a hint in these Fragments of the author’s
adherence to the Talmud. There is no mention made of
any one of the Tannaim or of the Mishnah, nor of the
Tosefta, the Sifri, Safro, the Mekilta or the Baraita. Is
it possible, then, that in a Pharisaic work of the days of
the Second Commonwealth, as is Dr. Ginzberg’s con-
tention, that not one of the Jewish leaders or Tannaim
should be mentioned?

Of the approximately one hundred halakahs contained
in these fragments, most of them harmonize with the
Talmudic pronouncements,®® and are either taken directly
from the Mishna, Baraita and Tosefta, or from other
sources. Dr. Ginzberg has pointed out nine instances only
wherein there exist differences between those halakahs of
the Fragments and the halakahs of the Talmud, and that
even for these few divergencies corroborative sources may
be found in the Talmud, or in the older halakahs.

It would obviously be gratitous to list these in agreement
with our halakahs, and which furthermore, have already
been listed by Ginzberg. We shall therefore cite only
those nine which have been found to be at variance with
our halakahs.

32In his Biton Ha-maskilim, mentioned by Pinsker, he says:
mpeoim M5 TntMm mawnl panh
83 According to Dr. L. Ginzberg, who traces nearly all the halakahs
of the fragmenis to Talmudic sources.
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I. The first of these is the paragraph 4, 20, 21, dealing
with the law regarding polygamous marriages. Ginzberg
has correctly shown the meaning of this paragraph to be
an “intention to interpret the passage in the Bible (Levit-
icus 18, 18) : Neither shalt thou take a wife to her sister,
to vex her . . . besides the other in her life time . . .” as
prohibiting polygamy,® and not as Schechter®® sought to
infer from it, that the Zadokites wished to forbid divorce.
Nor must serious consideration be given to the earlier
assertions of Kirkisani and Hadasi that this passage sig-
nified an anti-divorce measure. For Hadasi quotes Kir-
kisani ; the latter having either misunderstood the text and
thus come to interpret it wrongly, or was not quite familiar
with the Fragments, for those few passages left to us from
the now-lost Sefer Jadok mentioned by him completely
belie the fact, by their different style and content, that the
Sefer {adok is at all identical with the Fragments. In
regard to the Karaites, Anan as well as the later Karaites
interpreted the term ‘to vex her’ as applying only to such
cases where the subsequent marriage hinders the husband
in the proper performance of his conjugal duties to his

34 And even so is it against our commentary in the Mishnah
Yebamot 1.1,

85 In his introduction to the Zadokite Fragments, when talking
about the laws of the Zadokites, Schechter asserts, that only two
are recorded by Kirkisani.  The one is that they absolutely forbade
divorce, which the Scriptures permitted (Kirkisani, p. 304). In the
same chapter again, treating of Jesus and his followers, the Nazarenes,
he remarks, “Jesus forbade divorce as the Zadokites forbade it,”
{Kirkisani, p. 305). He made a similar remark about Obadiah of
Ispahan (or Abu Isa) who “forbade divorce as the Zadokite and
the Nazarens forbade it” (Kirkisani, p. 311). Hadasi’s evidence
is to the same effect, namely, that Obdiah of Ispaban, like the
Zadokites, “forbade divorce in all cases, which he declares is not
in agreement with the word of God.” He expresses himself similarly
elsewhere, censuring the religion of the Zadokites, decrying this
prohibition as being against the Scriptures. As pointed out above,
this is precisely the view of the sect, which regarded a second mar-
riage during the lifetime of the first husband, even after divorce,
as fornication.
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first wife; but where the occasion ‘to vex’ is not brought
about, a second marriage is permissable.

I1. Further on in the text (5-7) we find the passage

LR N3 DR VW DN
with regard to the marriage of on¢’s niece. The author
of the Fragments seems to agree with the Samaritans
to whom this was prohibited as it was to the Karaites,
and contrary to the Rabbanites who permited such mar-
riages. The Talmud even considered marriage with a
niece a virtuous deed.?®

III. Passages 11-18 treat of the Sabbatical sacrifice

JND 1D 3 naY Ay DY YD Nawd namd g ke 9N

¥ oominae 1350
Ginzberg understands by it that on the Sabbath only the
daily sacrifices may be offered and that the author of the
Fragments is opposed to the ruling of Hillel (Pes.
66a) that the Paschal sacrifice takes precedence over the
Sabbath.

IV. (12-1.) sptS gppn W3 IwR DY W 3500 N,
is also not in agreement with our halakah. In the halakahs
concerning the Holy City, the Mishnah does not mention
this law at all.38

V. {12, 7) 721 53 nnnp Kp» S8 is an injuunction not
to accept anything from the Gentiles. If the writer here
refers to sacrifices, then his edict surely is contrary to our

38 Yabamot 62 b:
AP N RPN MBI 21N5R 11O% MMM NI DR kLM

see also note 3 to p. 31, in Ginzberg’s book and also notes 1.2
to p. 33.

87 Lev. 23-38, but there is ;3 mynse Anan who also accepted
that law says in Sefer Ha-mitzvot, p. 76:
naw n5y BNST MYt NNy ROR nown (npbbd wST 1Y by,
o mawa anp RpSD RST oS whaws RN InD RPT AN
e ponn 0%y Sy onoe by e omn Lon S ot nawe ity
Jmwt nSip #5 nawa nhy #pS0 kYT pmed nawa anay anp P

83 Kelim 1.6-8.
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halakahs which permit us to accept sacrifices from non-
Jews3®

VL (12, 8)
DRI N3 PR NAPI 0MI5 DYNAD NP DI PN N0 SN,
This also is opposed to our halakah, which permits the
sale of small cattle to Gentiles.®® From the Talmudic dis-
cussion on the subject, it is evident that this prohibition
was catircly unknown to the Tannaim. ’

VIL (12, 9) ymo 231 875 oY SR L.,
This is also at variance with our halakah, which permits
the sale of grain and wine to Gentiles.**

VIIL (12, 13, 14) omv e ovn whp or o,
According to Ginzberg the author does not here intend
to imply a sort of Schita applicable to fishes, as is indeed
the custom among the Samaritans*® and some of the
Karaites,** but rather to forbid the use of the blood of
fish. That is why he enjoins the tearing to pieces of live
fish, so that the blood may flow out while living, which
is impossible after death. But this too would be opposcd
to our halakah, which does not require it at all.*

IX. (12, 15-16)
DINT DRI BRI R EEM DKM D SN

Here Ginzberg purports to note the omission of the word
¥o3 immediately after the word 531, so that this would
agree with our own halakah in all respects, with the ex-

3% Hullin 13 b.

40 Cf. Abadah Zara Mishnah 1.6 and in Gemara Babli 14b, 15a
and 15b.

41 Abadah Zara 1.8.
42 Samaritische Traditionen, pp. 51-52.
48 Cf. Hadasi, p. 89.

#4°There is a current expression in Talmud yyn jpap see Hull,
21a Pes. 49b. In both places it is 13ymmy 93 Swipe 74 who says
it in the name of jym+ 7y and with the addition:

S pny T Swine v one
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ception of the dicta referring to stone vessels, which, in
our laws, do not become unclean.®

It is these nine halakahs which Ginzberg finds so di-
vergent from our own. As against this, he proves that
most of the other halakahs, especially those dealing with
the Sabbath, do agrce with the halakahs of the Pharisces.
In spite of this, however, he is ready to admit that many
of the halakahs of the Karaites, particularly those of
Anan, are in agreement with these Fragments.*®

As has been already indicated, these halakahs do not
have to be in total agreement either with those of the
Rabbanites or Karaites. Occasional differences of opinion
arose also among the Rabbinical scholars themselves: this
is no less true of the Karaites, as witnessed by the divergent
views on certain matters held by Anan and Benjamin
Nahawendi, and between them and the later Karaites.
It is also a fact that there were differences of opinion
between the early Karaites and Anan.*” Hence we may
assume that the Zadokite halakahs are in essence halakahs
of the early Karaites.

Regarding the halakahs of the Abu-Isawites, no works
have been left to us. Hence, whatever we do know of this
sect, has been gleaned from Kirkisani and Hadasi*®; the
latter having drawn his information in addition to Karaite
sources, from the Arab historians, as well as from what
had been written or said about them by other contem-
poraneous sects.

Of the laws promulgated by Abu Isa, we shall find
some to be of importance here.

I. Abu Isa forbade divorce, Kirkisani adding however,

48 Cf. Eine Unbekannte Fudische Secte, p. 179.
46 Ibid p. 212, 213, 216, 218, 220.

47 In those days there was an abundance of sects, each of them
having different laws, ¢f. “Orient,” 1848, No. 48.

48 Who principally quotes the book of Al-Mukammis and Kir-
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that “even has this law been forbidden by the Sadducees
and the Christians.” So also says Hadasi:
RD AT MY M R¥D 159BR NPR DR POR YW DM
/1 9373 XS WK DPYTED IR
This, of course, is entirely opposed to our halakah, for
even the School of Shammai, which was unusually severe
with regard to divorce, does permit it in the case of moral
laxity on the part of the woman.® ’

I1. Abu Isa makes it obligatory to pray seven times
daily, because of the saying of the Psalmist “Seven times
a day do I praise Thee” (Psalm 119, 164) and so we
find it also in Hadas. He too said that God had com-
manded him in a vision to read the Shema and the
Fighteen Benedictions, and accordingly Abu Isa made
this obligatory upon his followers.™

III. On Kirkisani’s authority, Abu Isa also said that
God had forbidden him to eat meat™ or to drink wine.
Hadasi claimed that this applied to all of Abu Isa’s fol-
lowers, quoting the Biblical account of the Rachabites®
in corroboration.

The prohibition against the eating of meat coincides
with the custom of some of the ascetics at the destruction
of the Second Temple,® whereas the prohibition against
wine is in accordance with Jeremiah (Jeremiah 3; 6).%°

IV. We also learn from Kirkisani that the Abu Isawites
were in thorough agreement with the Rabbanites with
regard to the holidays. They recognized the Talmud

48 Cf. note 24, 25.

50 Gittin, 9-10. Cf. Ginzberg, p. 27; Schechter, p. 15.

SLOf. ~man Suwe p- 97

52 Except poultry, but not chickens; he also allowed the eating of
deer meat.

53 Jeremiah, 35.6.

54 Cf. Baba Batra, p. 60b.; Sefer Ha-mitzvot of Anan, p. 4.

85 Cf. Kirkisani, chapter 11.



THE PRE-ANAN PERIOD 39

and esteemed highly the Talmudic sages, placing them
on a level equal to that of the Prophets.5

As related by Kirkisani, the Rabbanites did not molest
them in any manner whatever, in contrast to the Rab-
banite’s behaviour towards the Ananites and the Karaites.>
Abu Isa also considered Jesus™ and Mohammed as pro-
phets, each sent by God to guide and teach some particular
nation, and therefore instructed his followers to study
the New Testament and the Koran.® Abu Isa also in-
formed his followers that he considered himself as the
Messiah.

As to the Yudganites Kirkisani informs us, that Yudgan
was a disciple of Abu Isa, and that he also considered
himself a Prophet.® Of the halakahs quoted in Yudgan’s
name by Kirkisani, we learn that the former also forbade
the eating of flesh and the drinking of wine. He enjoined
upon his followers the need of much prayer and fasting.5!
He also asserted that the observance of the Sabbath and
holidays was no longer obligatory, but that these days
remained only as religious mementoes of the past.’? It
was also his vicw that man was endowed with Free Will,
and therefore he believed in Reward and Punishment .5
Hadasi corroborated Kirkisani in all this. Pinsker quotes
the Karaite Jepheth, in his commentary to the Bible: “The

56 Thid.

57 Ihid.

58 However he did not prize Christianity. Cf. Harkavy’s notes to
Graetz. :

58 Kirkisani, ch. 11,

60 Thid.

1 Cf. with the saying in Talmud about those who fast always.

62 As he considered himself the Messiah, he held the holy days
to have been abolished, according to the saying of the Talmud
Yerushalmi (Teanit, ch. 2-12). '

63 At that time most of the sects were inclined to believe in
Reward and Punishment. This, perhaps, may be ascribed to the
influence of Christianity.
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Yudganites and Shadganites say that we have no com-
mandments whatever in exile, and they also say that we
have no laws of cleanliness and uncleanliness, and that even
the holidays are to be observed by us mainly as a remem-
brance of the practices of our fathers, and that furthermore
we are to casc our burdens with regard to many of the
commandments. They permitted the food of the Gentiles
and unclean foods.” &

To sum up: In none of the writings and practices of
any of the above enumerated sects is there a trace of ei-
ther an avowed or hidden hostility to the Rabbinic halakah
(though there was some dissatisfaction with certain of the
dicta of the Talmud). On the other hand, we see that
in most of the ordinances and prescriptions of the early
Karaites they follow the paths of the Talmud faithfully.
These sects were mainly distinguished by their mystical
leanings,®® the result of the times and of extraneous in-
fluences, and to a certain extent, of their quite uninten-
tional adoption of many of the practices of the nations
and sects amongst whom they dwelt. On the whole, how-
ever, the Talmud and especially the Mishnah, Tosefta,
Baraita as well as all the time honored halakahs were
highly prized by them.

As a result of the spirit of the times, and goaded on by
various other existing sects, the conflict with Anan arose.
In harmony with the reigning spirit of sectarianism, Anan
decided to found a new sect, and pursuant to the practices
and habits of that day, the new teaching of Anan and

the Ananitic Faction came into being.

64 Pinsker, p. 26.

85 Sharestani relates that Yudgan said that the Torah contained
both exoteric and esoteric matter, and that he, i. e. Yudgan, in~
terpreted the Torah according to mystic rules.



Cuarter II1
THE HALAKAHS OF ANAN AND THE ANANITES

The halakahs of Anan beacme known to us, in part
through the Fragments of his Sefer Ha-mitzvot,’ published
by Dr. Harkavy, and partly through Dr. Schechter’s work.
Again, the sources afforded to us from quotations by
various Karaite writers, and from the Responsa of the
Rabbis of the Ananitic period of later days* have con-
tributed greatly to the collection of his halakahs.

Anan was well versed in the Mishnah and Talmud,
as is attested both by his adherents and by his opponents.
Reb Natruoi Gaon relates of him that he instructed his
pupils as follows: “Abandon the path of the Talmud and
I will give unto you a Talmud that is mine.”® Quite
aside from the fact that this in itsclf prdgfes that he felt
equal to the task of promulgating a new Talmud, it also
proves that he was thoroughly well acquainted with Tal-
mudic method and content. As a matter of fact, his
Sefer Ha-mitzvot is written in a form identical with
that of the Talmud, and following the latter’s peculiar
scholastic, dialectical method. We must admit that in
that era of homiletics and cabbalistic productions, Anan’s

1 The Sefer Ha-mitzvot was written by Anan as the result of three
years of application. He published it in the year 770. His celebrated
quarrel with the Rabbis took place ten years earlier, in 760.

2 Harkavy has gathered into a volume all the halakahs of Anan
that were known in his day (903) in his Studien und Miitcilun-
gen, VII (3w p5n mynpstp mpd) to which I presently intend
to devote special attention. The Fragments of the Sefer Ha-mitzvot,
published by Schechter, are for the most part mutilated or abridged
and, besides, in Juite a few instances, there is a similarity between
them and thosc published by Harkavy.

8 The Responsa of Reb Natruoi Gaon, section 43, 38-71.

41
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book truly did represent a refreshingly new and different
contribution in the Talmudic field. Were it not for his
quarrel with the Rabbis, he would have become an ac-
cepted legal authority among the people and his book
would have become a standard work. Others after him
also attempted to create similar, rabbinic work on the
halakah, as for example the Sefer Ha-shiltot of R. Achya
Gaon, the Halakat Psukot of Reb Yeshudoi, the Mea She-
orim of Reb Yitzchok Albalia, and later the code of Alfasi
(1050). All these works however have neither the form nor
the dialect of the Talmud. Even Alfasi, though writing
entirely in the Talmudic style, does not employ its method
to the same extent as Anan. Indeed, Anan’s book was
the sole exception to this rule of dissimilarity. Anan was
the very first, or at any rate, one of the first, to create a
book of this type, especially as far as it concerns the
Talmudic form and style*

Anan readily admitted that he had adopted his halakah
from the Talmud, and that a goodly portion of the tal-
mudic halakahs were sound.” As a matter of fact, Anan
followed the Talmud in most of his halakahs, sometimes
in the form of an accepted or concrete halakah, and other

4 As proof of our contention we will cite here an example from
the Sefer Ha-mitzoot in order to demonstrate his original pilpulistic
methods following the same trend as the Babylonian Amariim did
in their days. This in itself proves his inner psychological identi-
fication with the Talmud: .
WOR RO 1ONT 00 RARGSTX PR anmienS pnd  ppnm
Ny nDwyd DM AwPR 9T ROMINT NIRRT DARDRYT 13 MRS
A0 kn51T: 937 ko 5 nepn ovds fov enmd1z ‘T gaeramn
Sp e pand RIma DY (3un pan Sy oo ISIDIRY TR VAN
PTHT 1D RPIPR 1IN [NNB IDT 1O 13 NG 1phDY RIp v
#I7NT #3Y3 1PE3T VB PINY IOKT RO VIRAYY KDY INKS
#Y 1ne En2 DY M kon Tns oot 15 RDY mrvan eed M
WG N RIIND PIPENT T ETWR 1150 ChAT PIE DD P PEYY NOB
QN aNDT VIR T RN DRT 1D S NEY VKR AR man
BT LI RORT) 1'PB3 IINEEID MY et my xon ‘nay gy
(Published by Harkavy, p. 9) 3% myynn MBD) 1M Maps 1A

5Such is the testimony of Salman ben Yerucham in his com-
mentary to Psalms.
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times, following the dissenting opinion of an individual
who was in opposition to the view of the majority; then
again, he followed a mere hint or letter of the Talmud, or
took some custom recorded in the Talmud and converted
it into a halakah. Furthermore, he often took a mere
recommendation to the pious, to act thus and thus as a
matter of pity and loving-kindness, and ordained it as
Law. On the whole, it may be said that ninety per cent
of his halakahs are firmly rooted in the soil of the Talmud.®

Anan employed not only the 13 methods of Rabbi
Ishmael in the deduction of his halakahs, but also the
32 methods of Rabbi Eliczer ben Reb Josy. He even
made use of other dialectical methods that he found
here and there in the Talmud.”

According to the evidence that we gather from his
Sefer Hamitzvot, as well as from the assertions of some of
the latter day Karaites, Anan made use of the following
dialectical methods in the process of building up his
halakahs:

I. A Minori ad Majus,?

S S
II. Analogy of words,?
U D

8 Cf. Kirkisani, p. 10.

7 It is quite possible that Anan, who was not an adherent to the
Talmud as much as the Rabbanites, for whom the Talmud was an
authority, was more in. a position to handle the halakahs as he saw
fit. At any rate his Sefer Ha-mitzvot shows a deep acquaintance
with the Talmud, both the Yerushalmi and Babli. His work shows
that not a single halakah, custom or pious recommendation, contained
in the Talmud, was unknown to him.

8 Moses Bashyazi in his pinSx juny 163, quotes Anan as saying
with regard to the wmymy 9p that this was the true dialectical form
of the Talmud, and that he had also employed the same dialectical
form with regard to the prohibition of ymg na (similar to that
employed by Abaya in Sanhedrin, 76a). '

9 Bashaizi, Ibid, says as follows:

MR Ay P 0% DRt KON 2 53 nhun e 1y oM
MR DR DS AMAD AN #3011 L% M mnn ey
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II1. Analogy of subjects,
SN
IV. Two passages close to one another,™
40omb
V. Something proved by the context,!?
JI0PD Wit A
VI. Something proved by the end®
ADIDB 57 13t
VII. General and particular,**

Rayl- Rl
VIII. Particular and general,'s

550 oiep

Yy mon DY 1K 1 YNNI padY oty s n‘np nnoam
oMb man: an ns o nesan ge L 15wmany
10 This method was most favored by Anan and by the Karaites.

They practiced this form of analogy of subjects in different ways.
This is a sample:

PP TP DIND XY DT ROMR 1007 85 p3 it Y ey
T AR RIMT 1T #) @Rt a7 RD wEd apd [nwwk e
(S. H. of Anan, p. 14). MINT 13T ORD DI By

11 In the Talmud we repeatedly encounter the argument of
panp ey and similar expressions, cf. Barakot 102, Moed Katon
28, etc.,, Anan used it very often:

B3T3 UMD MR phwnY 983 YRR A9 N3 mnad s

BN BT RO n Dkt pun kY TIY (e
(5. H. of Anan, p. 5).

12 33 woaw o3 xpen Y33 poyn nn A3ps T ey
ATHE 313 A Spen i 3R 1 1Sy e noon Ao
w;m o3 1R T BndR BR%T WD LAppa K 1 1%y T pTvn

) Lmon Sowe B 168) s onh Ao

13 yaapd oty wan ooy mpew 133 apIbE bR a7
onabnh oxy 139 s Dy oa5n Sy ok Dy v RYY Dinbw
BNY mpn o DD Rt moum M3 . phim e
919onw e SRR X2 07 931 257 93 movmamin o3 asvmmte

{Ibid}. a0Sn 193 MoK T pIM ey agn
1% gbye 5331 mem (een 181 pan 1 5SS npnan oo s
(Ibid). B N

15 %8 . 1 P N ML INPY DR PR Y 13 ORI
B 188} mvEn Sy s S%on My 9% N vt mmn Yo
Lo Soee
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IX. General, particular, and general,'®
L3551 BBy 553
X. General, which requires the particular, and partic-
ular, which requires the general.'?
2225 TM¥ RN DB BRS TY Me S9oo

XI. Something understood in general and removed
therefrom, taken out not for its own sake, but for the
sake of the whole,*®

NON N XY Sy WSS RS 55 Im NyY 5503 M At
BT 30D 5%on Sy mth
XII. Something understood in general and removed
therefrom in order to treat of a new thing; it can not be
included in the general unless the passage allows it,'?
2N N3 ANR PR LT 3T DTS R 5903 e 1t
2ADBI N0 e Ty 5595
XIII. The conclusion of an argument is permissible
when the conclusion is like the major premise,®
VU2 NS PO 1D R3S

18 «pay 393 ;o swn qwbs MR M 953 BoDA AR L0810
Mo e PHER s D1 BB MY O9aR owmr (v ey
03 MY BNER YD ROk 1T AR pran S5y meey Y9n mn LY
(Ibid) SR DD TR oRPR s

1T yopnn mwoan mapn ma Y9an msn B 0% ep e ma
TR L1000 Mapy ARY oe et M0 qDr I B ppn e
TOR BT K31 Y e TSI 513 Dy B ok LB me meB

J15Y BRY wBY MBI MY v 3 1B v omLmm
(Ibid No. 170).

18 poben nam v Soxn el wom e B3 Di10EN 1N
nENEd N03 v Dwpn 9503 mntn RO 09 ahRomY R e
B BRI N33 2P R 20 93 DUMIMTY Dt Mng 0Nk

M0 45 Shon Sp abh RO e psp Sy wndS #5 Shon
{Ibid No. 170)

19 ity mhipn 8 mInEY TR DIPBI PEON PR BRYY WRE 18D
DURR DREND D WIN JINNT 1R LETPD R wNpN DIphY NKeID
aRPY amna oK xbw wn mT2 T e b b nsd am
DT o mEnm ‘RS npEh DM Ram 1 ek D MneR
DENR 11 INIDD SPAT WADM NR RUNE ME 13 o #he o
{Ibid No. 170. S menny e

20 npaw ohsn v meamn PV P oy nen bk ankn o
noRd gt b M 1y oIt Ty pmte ok TIand V5 noty
nmeyd o7n nopen s mampd pin D hyaw won D

DT NP WP DI DR 1 1D g (Ibid No. 169).
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XIV. Something which is not interpreted in it’s own
place but is interpreted in another place,*
SRR DWDBI PMBNDY IWPHR PBND IPRY A
XV. A basis from a passage of scripture,®
Mm% MnsL 3R P
XVI. A basis from two passages of scripture,”

L1003 LD 3R 1R
XVII. Semething which explains a part of the subject

and the explanation is necessary for the whole subject,**

5590 qabNn [upn DEpY UMW Tap
XVIII. Something understood in general and removed

therefrom (i. e. from the general) to throw light upon
itself,?® »
JpRY 5y mbs S50n v R¥w 5531 mhw M

XIX. Something understood in general and removed in
order to throw light upon another thing,*
aan 5y mmsh Ryn Shoa i

21 gmamt mamn PR 5P CTROR YT NN NI KoK RS 90KY
12 Pt 1200 M odwen ann 0P DAST R 192 Seawr pany
(Sefer Ha-mitzoot, p. 19) 118 3 p3an07 novs nooRd s

This is the seventeenth method of Reb Eliezer ben Yosi’s 32
methods.

220nsT M RMIT XN WY R 13T RS B3 AT K1Y
(Sefer Ha-mitzvot, p. 15) ampsp %3 amwn 1o D spa 7 e

23 paoy oma Ao K5 1T 2N 3 PR VPR GOY 21D YoM s
IO 3 W N RBEY NPT TP NDBY DI 1R Py
19233 ot DpIDER naw fOR. a1 WM TP AN KD L0 Pt 80
1w .3 169) MpED T DD I DURDBDY DiNown Yo% e
(3o
24 The 23rd method of the 32 methods by Reb Eliezer. He de-

scribed this method as

Syt e S i Sp ek 100 130 B e e s
meaten 53 oS i oapdt MY v wp 3 oy L uam
Rppnn R B 21735 waB s et S5oa yiaEd Sy ahm
Lapion S s 1707 agmaw

25 them gy MYSMY AN DRY PR DR 1R 109 MR IBD
JaRn 53 s nSipe manw oy Sy edS SSon b onmw neh mmn
{Ibid)

26 myv mavwt oMY WY MY WD INpn &Y e o
Sy a5 ok > hxsr KXY LS9ab Nk nod o oo 53 99oa
(Ibid) . S ki ww
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XX. Something which we find in two laws; full power
must be given both,*?
JIPNRaY NEY N33 UMD OANY MO he maw b
XXI. Something which we find in one law, and is also
customary in general,?®
503 IMN NN 3T R AT
XXII. Something which we find in one law, and also in
another law,?
L4U3 DX CNDXRY A3 MBKRT WM
XXIII. If two passages contradict each other, this con-
tradiction must be reconciled by comparison with a third
passage,”
WS 2INan RISW TP LT DR OO DWHNDRR DIAWND U
Ratibhi B Lle iy
XXIV. A short way,®
4TRP TYID
XXV. A first which is really last in context,

JUBS SMIND KW R

3T vy 9% 1% 1R TORAY BYD 713 9D AnhD PN TDRE D
WY I 1ARS TMD e ST LDATNR P0D DoY) 1dn mwsy
MOY MDY MDD 1M KEDI e x5 mt uop megn e
(Ibid) JM3 R noy

28 pow 2% P 523 Y90 vhoen MY PpTH TTRD WD) DK D
2amws ok b 7R a%mn KO natm bR 2inb a1 e

SO IO TS EanAd minhan v mns nen Y
(Ibid No. 17fa).

23 qipyn noip AR B PWIM DITIDYD 3P RN W R TR
TNR VAN LR TIRYR DR 2IDY OB ANy DAY ©IM INsn
(Tbid No. 171b}. SIS A0 UDKM LR WY T

20 3w ey N et St 10D A Op Moy awe Tk NS
PSS T 1D D TR DIDET 1D 1D DIRY OO IR
nyse 91 b T ot M i S IR Nk M

(Ibid No. 171c}. ' Snen 1n
3} NS e o Shk Se S nnt o oR B
(Ibid No. 171a). 13y noRsy pDen x (wnon

32 Suven 931 ORY DIPID KT UTINDTY WNINGD M1 DIDIBAY
Ty 190K 1OR R NPT PIR 9K DRIT TP MM DUPITROIDR DR I9OR
My NOsKD YIMDME NIT R D NOYR (P paw 1ep St orid

DIP3 UMD NY ONIENT M 10pl 23 e ‘o i
(Ibid No, 170). ¢ !
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XXVI. Proverb,
]

XXVII. The traditional vocalization (of a word in the
Biblc) and also the consonantal text are authoritative,
JIDDS DRY NP5 DN o

XXVIIL. The accusative “es” {in the Bible) is in-

clusive,®®
M2 R
XXIX. The particle “col” is inclusive,®®
3N 0o

XXX. The conjunctions “ach” and “rak” are ex-
closive,®”
.on owws P IR

Let us now look into the Sefer Ha-mtizvot, and also the
other halakahs that Harkavy has gathered in his Studien
und Mitteilungen in order to compare them with the tal-
mudic halakahs and see how far the two resemble one
another.

83 O T KIP WOR 1M RDT DAY NN nKY Ind
{Ibid No. 172)

3 We find this in quite a few places in the talmudic text. In
most instances the halakah is in accordance with the [yyipo,
in some instances however, it is also in agreement with xwpp,
Compare Sanhedrin, p. 4, where Reb Yehudah b. Roeb renders his
decision in accordance with ®pns oe, and by Hadasi

225 MR a2 nin 2Ins 2 K% phve 9o o i
(Ibid) K-
85 Pes. 22; Menahot, 11; de Soca, 17; Megilah, 2; as well as
in many other palces, and by Hadasi:
moNK ITAY T P RRDI mummn myed sam ;:v-rpa
nioe ume map wmbe 5y ook YTy st 23 9y oA e
131902 7nK, D N0 IDWT 113 KNMIL KNDIRD DAY IBD K1
{Sefer Ha-mitzvot, p. 13).  piyyoped 153 snbdwa w5 missy
36 gy e 7 37 95 M3nd 1YERn #5 BT 95) qoR no
{Eshkol Hakofer, No. 178). LTI DYAN San am
37 Pes. 5a; Erubim, 105; Yoma, 85; and by Hadasi:

DY OUTHR nrm Dk Py ot 101 wps 935 Somy R e
(Ibid) LY RoeY 39oKn #5 vt ne
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Page 3:

DY b NOR Bvn Spwsd v w57 TINS5 Inn...

DONR 11D R WR 5P 97 Dun Shend 15 v snpp RN

Wi RPN LI5S v w o Bnd (o 873 ovman) by bnba

oS ond WM /37 DRS NRDd MIPNT INDPNRT R RNDD ond

RN PR {3 ' '8 D) nop Mo oWy nSo T DwSy

IIBANT BBy ..M SPEDS 15 TP INMIED RINYR RS
oo DY YTRD UINPRT 15 DR D2

It is clear that the author means to say here that what-
ever has been changed in form by non-Jews is forbidden
for use to Jews®® This is the opinion of the Talmud
{Abodah Zorach, 37 B) :

R MR DAY YR ORIN 3 RN YR DYn nipSem
LMD NP Y5 NN BB oW NSIRY wTapn hbxa S
SN NOP SOWR AN LNy RSP Do op
Even the very expression 115 /DX O PIWBART XD
is taken from the Baraita, which says (ibid) that pw
TRD VT SY (M3 unes RS . It is remarkable indeed
that in the Targum called on the name of Jonathan b. Uziel
we find the passage of ip33 bnMp 1iawn Sii translated
by the words 1 #in %5 way from which it is clear that
the author of the Targum Jonathan understood the term
551t to mean corn that has not as yet been made into
bread. Aquila also renders the word 5»x as sway The
word xm39y is a mistake and it should be wmay. (It is
surprising that Harkavy, in his notes, evinces difficulty in
explaining the word xmv, when it is obviously the
error of some rewriter).

Also the law that 135 =8 omy ymasn xasn follows
entirely the Mishnah of Abodah Zorah, chap. 2. Mishnah
.6, and the elucidation of the Talmud in Abodah Zorah
35.b. as well.

88 Cf. Harkavy’s notes in Studien und Mitteilungen, VIII, at the
end of the book. It is surprising indeed that he doesn’t mention
this passage of the Talmud at all.
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Page 4:

893 SaR Sowdd Wit NI DY bR NSSNY 2N R P
POR P TNYD WARKY W3 S3WY wBR Y DN RRY L85 nw

R
This harmonizes with that which is related in B. B. 60 b.

wa 51985 NS Sxvpra PRAMB 13 YMPBR MY avnwh

™ mnwd xoen
and also the Tosefta, Sota, ch. 15. This was also one of

the ordinances of Abu Isa,* and it would appear that
Anan had taken it as his own. Abu Isa did not derive
his ordinances from any Biblical prescription, but rather
from his own intuition. Anan, however, as is usual with
him, had found a Biblical passage to substantiate his in-
junction.*
D NBA ROX ANIL ABNI (B NP KOR NN NS N
SN0 OB UM MRS 531 N YT AR o nons
This agrees with the Mishnah Kil. ch. 8, 2, and also with
the Talmud in Baba Kama, 64. b., where it is said that:
DIINH TITOH YIS [NDR INDI DY TRABY ML DY DD
Page 5: )
DOPMn rn yownd YD YN RS W2 nand ons
BYWZ PMBT DWOD PR OWED YUth RS T et RN
JUISRT DWAN DOwT DOV RYT N
This entirely follows the Mishnah, Kil. ch. 1, 7, where it
also is forbidden, as stated :
SPDR 1R P PP (5N
Further,
NLYY MAnS VDR WI KRNI INBRY PSP 75 NS AR
DNNS XIM WIR M5 VT K51 WEN M MDY MA WY
This does not agree with the Talmud, Yeb. 4, where it is
explicitly stated that tawyy is forbidden only when used
for purposes of dress, but for none other:

M N5 RIDIT NS W 1M INING 1SwRY NS S1;

39 See chap. 11, about Aben Isa’s halakahs.
40 Cf. further, ch. IV, regarding other differences. -
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RO RIOAT 2ND MDD MO IHERY LRNT DN ANSYT NN

A5 nrans bR neeadt Rt nevn
And so we find it in the Mishnah, Kil. ch. 9. Mishnah 5:
19775 ™Moo mod ™ Anan apparently took the custom
mentioned here pnxS Sppa Powsn pyuem and con-
verted it into a Law to be observed by all, as was his
practice. In this connection see Shab. 29 b. and 46 b.
Pes. 26 b4t

Page 6:

SP20D% 5 TDRT 33 5¥ AR nLuYRT PING 2350 nm
THIST MBIT YA NDBND RS U S¥I 5 pwasn

: : J4IRIT T NS
Agrees with Yeb. 4 B.
where the same thing is stated and even the same wording
used but there is extant a Tosefta (Mak. ch. 4, 10) holding
to the contrary view:

an S wadniy BYR DWOD 1an ng greaden
It is surprising indeed that Anan, who usually leans to the
side of severity is, in this instance, found on the side of
leniency.*?

Page 7:
11337 LRNSD DPIN% NPT DN O SNTEY PATYRT novM
ST
Harkavy, in his comments, remarks that he did not know
the source whence Anan had taken this halakah and also
that the later Karaites never mentioned it at all. It is
interesting to note in this connection, however, that in the
Fragments of the Zadokite writings, published by Schech-
ter, we do find the Statute D15 21 D3 BN MYt NS
nawa which, as Schechter asserts, was of Samaritan origin.
- (Compare Wreschner, pp. 14-15). Ginzberg has already
pointed out that, according to the Mishnah, Shab. 1, 7—

41 This is one of his methods to transform mippn s 20 2un
wiyiag into a halakah.

42 Cf. The beginning of this chapter.
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the Talmudists were averse to spending the Sabbath in the
proximity of Gentiles. From the implications of this Mish-
nah, and also from Er. 65 b. and the Samaritan halakah
regarding Sabbath regulations, Anan formed a binding and
permanent law, as was his practice.

Page 8:
57 DYNYS W3 Py vy 1913 RTD RDW RDT DRS
15™11 nbeT Bnd oo ond wnpm ,LON5 nbB3 anoy bBnS nwya
N3 1595 N ond AR 13 SaR RS Sy 93 Tam DSS 85
48
' Lvsys
Furthermore, this halakah and all other halakahs con-
cerning Zizith in Anan’s Code, are in harmony with the
Talmud, Cf. Men. 42a and in Sifri, p. 34a., paragraph 115.

Page 10:

IN3Y NNYY NS NS NI NBLT 15 XRSYIT Ao

LRNT IBD TONIR MR AR NBY TIOUR P AL Py amn
Cf. Men. 41b. the argument between the Schools of Sham-
mai and Hillel. Anan’s statement however that the %
was one hpp long, does not follow the talmudic saying that
the myasx Ny am™ am 52 ov i yw¢ Shab. 63 b. ; this
is also mentioned in other texts of the Talmud as well.

Page 11:

MBS 30 PDRT WY WM DR P RS RO XD
SNTENS 1PI IMIR DRY NI DR RBRT I mEdd mand
LM mpanmd S bR 1S M

43 Harkavy's comment on this is that it agrees with the saying of
Rab in Menahot, 42a,

WP Swve 13 SR MY vt AR RITP Mo mnied (D

AP 13 85 1wp Sk 133 msy ond
Rab however took this from ywyr and Anan derived it from ppnd
as against Reb Jehudah, who learns from pnd  that Zizit which were
made by a Gentile may be used by a Jew. It is surprising to note
that Harkavy did not perceive the real meaning of Anan, because
Anan learns pn5 only that a Jew must not make Zizit for a Gentile
as well as refrain from giving npe javp to Gentiles, when the
opinion of Rab is that it is not allowed for a Gentile to make Zizit
for a Jew.
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This follows the Mishnah in maintaining that npwe is also
obligatory upon proselytes. Harkavy’s remark that Anan
sides here with R. Eliezer ben R. Simeon (Kid. 38) to the
effect that the forfeiture of loans alsc applies to exilic
lands, as against the opinion of Rabbi Jehudah Hanasi,
does not appear logical, because this is not at all apparent
from the text of Anan’s writings in which no mention
whatever is made of the matter.

ROW RPT 11205 O™ 1D 9NDT 0T CPINS 1T RO
MR ME65 5 MW WD W Y33 013 S a1 %A nowns
DY RZ IR0 N3P 5 513D I N RNIY NN MBI N I
: Jshawa
This is wholy in agreement with the Mishnah, Sheb. 10, 1.

Further on, on the same page:

onn 3 R 3 NI anST RS 1P BADLYT KOS
RNDDYT ROPS M5 wIbDT RNDWET SO0 DB N7 anRapy
LSIRY nYIna
According to the Talmud, R. H. 26 b. and 30 A., the
Shofar was blown only on the advent of a Jubilee Year.
On the other hand, we find in the Talmud that the Shofar
was blown on other, less important occassions, such as when
announcing a fast (Ta’an. Ch. 1, 6} in time of drought
or when placing some one under the Ban (M. K. 16) etc.
The Shofar was also the instrument employed in notifying
the people that a thing hitherto forbidden had now been
permitted. (Ab. Zorah 40). The Shofar was blown six
times on Sabbath Eve (Shab. 35) so that it is quite pos-
sible that the Shofar was also used to announce the oy
year. The Talmud R. H. is concerned only with establish-
ing the rule that the Shofar rite of R. H. and the Jubilee
takes precedence over the Sabbath, and no more (which
incidentally, may be interpreted as excluding the blowing
of Shofar duting Shmite). Anan furthermore speaks only
of the obligation to blow the Shofar on Shmita eve, but
says nothing whatever about its taking precedence over
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the Sabbath, though he deduced this from the similar
observance of this rule with regard to the Jubilee.**

Page 12:
NOR TAN (DY T DIBYD PAR 5 1N WK RO KD
2% RMIDWDI '3 101 0 IORT RDD 53 nwrawa yanpd 9o

KNIDPR N5

According to the Mishnah, Sheb. 10, 2, a pledge is not
forfeited in the Seventh Year, but is a Baraita and in the
Talmud, B. M. 48 b. and in Sheb. 46 b. we find that R.
Jehudah Hanasi rendered a decision that the pledge is for-
feited in certain cases. Anan in this instance agreed with
R. Jehudah. ‘

Page 13:
NG RIVVIR WX IR YD OIRD MIND oM DWT IRy
SEOZY 2D 5D oy KBBP WD SN M RDWT W N TDB

Anan here gives a broad interpretation of the term 55
in the Bible. According to his view it appears that not
only the blasphemer of God, but even the one who blas-
phemes His Torah or Commandements, is guilty of a
capital sin, as he duly explains further on in the course of
his dictum. In this connection it is interesting to compare
the Mishnah (Sanhedrin, 7, 5) and the Baraita (Ibid
56 a) where there is a difference of opinion concerning the
pays ¢ Anan simply tock the words pyad 53 mians pam
and gavé them a freer interpretation.®s

Page 14: ,
12 2MOT RNSH TAYT 50 MOMPT RIT INIT RS NrTM
ve PD (PPND R3DP
This follows the Talmud of Ket. 30. and Sanh. 37. in
holding that all ordinances involving capital punishments

441t may also bc that Anan discovered in some of the early
halakahs, which are no longer in our posession, that it was a custom
to blow shofar on Shmita eve.

45 Anan interpreted 44 as Philo. But not the other com-
mentators, including the Targumim.
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do not apply at present, but nothing is said of a ban on
the guilty one. However, it might be that there was such
a custom.

Page 15:

RITH BER Y RS TS IR TN PR BT BRIy a8

SU03Y 2003 U OMRIT NS L3I RS 3311 0YSD IR RDD TovM

GRUe 9T ORI DWISRRY Y 2y oudNe Sw o oman Sya
JRD WIDDN MET BEWA I3 SY MR RPT DYYSR3

This agrees with the Talmud of Sanh. 52 b. and R. H.
25 b.

Page 16

AT IR VNS TOD wB RST IND Ye T T e
JIORTT DWYNN DWORD ONR Su 83 9D 3%

This agrees with the sayings of the Talmud Sanond mox
yvy o8 wba (Meg. 28, Shab. 104) and similar sayings as:
uss ue s mr (Suk. 56)

S1B I03DD K5 VIND OR NODP YWY N

that those sentenced to death by a tribunal cannot derive
any benefit by repentance, agrees with the Tosefta, Sanh.
Ch. 9.
NANBT W NIWWI NP 3T PR 80 NS Kew R’y

Ao
Page 17:

This agrees with Meg. 35, though the deduction there
is made from another passage. See page cited.
Page 18:
THE RS MAP IRST NSOR SN DMIRT RP NPy RBR
ST NPT YAPY WM OORD NOWMRY RDYPY LMDIS 9135
el 23WY
This agrees with the Talmud, Ber. 41-2, where a dis-

46 Byt the benedictions of Anan are not opposed to Talmudic law;
compare Berakot 40b,

AR RNOIB IRNT KD T3 DB RO P My inan
M3 37
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tinction is drawn between a regular meal and a mere snack,
with regard to the saying of Grace.

The form of the benedictions of wsn Ssner and
o noa  differs in Anan’s code from that of the Tal-
mudists (Cf. Ber. 38 a., 48 b.)*¢

Page 19:

13 oTIan o pvbn T
Anan here makes use of paypp. Compare Ber. 40 b.

Page 20:
SN PDR T
This agrees with the Mishnah, Tamid 7, 4, and also
with the Gemara R. H. 31.
Page 21:
JUPD VD SMING S 13y R ONRPMT 103 San
In this connection, compare Ta’an. 17a, and the saying
of Rabbi on page cited, stating that he is a Cohen and
must never drink wine. In the Safro, portion Shemini,
the passage 931 is rendered to mean that only the Cohen
who drank wine during the period of his service is guilty
of a capital crime. Anan here is evidently following the
Rabbi’s dictum. His saying that the Levites are also
forbidden to drink wine does not however agree with the
Talmudists. Anan evidently took the non-binding ad-

monition of some of the Sages and turned it into a law.*”

Page 23:
In RS PP 533 RHUI AT NOBY 55 13 DR RIED AR
DIbE RS Y anond I RISDI XWHS M9 DR MW N
4T RD
A hint of this is to be found in Shab. 59:
L9 233 VeI 1B oaN rms
Page 24:
ART (OW D92 OMBRY PI% PR 7326 Dnupy M
SO RMDMRT 1Y NPT 925 JIPTIN M) Nes

47 As in many other instances, Anan here established a custom
for a halakah.
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Compare this with the saying in Kid., p. 30:
SPBI PTTIIE TR MI2T PR PIaS phaawn
Page 27:
0 K033 7DD PIY NYNR SV MBNI 13 han vy b9 on

KUY M5 W R
A hint of this may be found in Shab. 75 b. Compare

also Rashi’s comment on this passage.

Page 28:
W B2 1 NS PRI NDWMT 0T TINDS MIND RO RPY

L100 RIW WP RN (D ADINT W2 vt Y
Compare this with the Yerushalmi Er., ch. 5, Par. 1.

Page 29:
AT RDBD RPN
This is found in a passage in Shab. 86 a:
“ora fnioe Penen % DY P SN
Page 32:
SIS MDD YIT INRY DR DD RO NDY
Compare with the Talmud, Ber. 25a, where the same
subject is treated in greater detail.

Page 33:
NYDT DR DRI D DM NNY BT N¥ RO NDY
AP0 MINY nvan
In Zeb. 19 b. where this subject is treated at length, it
is merely stated that the Coken shall wash his hands and
feet, but no mention is made of any other part of the body.
This seems to be an innovation on the part of Anan.*®

Page 35:
TN SARS PN RITRA ORSK IR WTAR ND NSy
BT (D ROR RITY OWINI OWRD XM DA 1235 AT IR
SRR IR ROD WTH 3MDT K

48 Here again Anan takes a prescription concerning good manners
and transforms it into a halakah.

# He may have found some source for this in a contemporary
Baraita, or elsewhere.
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Compare this with Zeb. 22a. where the same is stated,
Tt RDP OYNDING NPIPDT RNOYT 531 DI 531 NOW wp
DB SSRNNS PRSP IROD TOIX WK OMSR MNI 85 Oh

59BN e X

Compare Ber. 31a, where the same is stated.

Page 36:°
NNOT 5531 P YMD KD CINSII PR MIAR NOW MDY

JORP ONTPYS DS DTND I3 MR WRP 15 nerionT

See Sota 38 and compare the interpretation of Reb
Yashya in the passage: SN392Y TN RN

Page 37:

RNOM™M2 WY RIIIDI NINT PR Snnwpy HODS RUDT N
SRR Y RS3 L. annpnt mops

With regard to persons obligated to say the Benediction
of Gomel compare Talmud, Ber. 54 b. whence Anan’s
halakahs on the subject are derived. Anan names it the
ANTIT N9 and such it is also termed in the Talmud:
mmnd povy vk, Harkavy’s remark on this subject that
NI NoMa is an innovation by Anan instead of smtin nona
of the Rabbanites is incorect because the Rabbis named
it also nswmn nowa.

Page 38:
ANIPT WYY XMW RUBD3 P

Anan’s prescription with regard to the Reading of the
Law does not agree with the Talmudic ordinance in the
matter. According to the Talmud, the Reading is com-
pulsory only on Mondays and Thursdays, whereas Anan
makes it obligatory on each day of the week. Furthermore
his order of the Reading is not in consequence with the

Talmudists’ prescription in the matter. Compare B. K.
82 a. and Meg. 31 a.

Page 39:

139Mp NNDTD N¥D v onyawr 53 L, (nSvp mspn anm
TIND R NN NRD {3YW OBDWDD WAY U3W IR DN RN
< D3R OEDID R DY LLLTIM RPN SR R
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Here Anan broadly follows the decision of the Talmud,
Meg. 31 a. On the question of the duty to include the
Psalm in the daily prayers he is also in agreement with
the Talmud.

Page 41:
72 NSwn w3 AT YBRT W O S3pI3 A wmb and
Junon
In a Baraita quoted in Tractate Nidah 17 a. it is
related that some people were in the habit of isolating a
Nidah during the entire period of menstruation.

Page 42:
BT INBD WY AR Y ONUITT Y RPPY RN RMhT

R shi
Compare this with Nidah, 73 a.

From the Fragments of the Sefer Ha-mitzvot, quoted
by Harkavy, which we have elucidated, it would appear
that Anan seldom opposed the talmudic dicta and that
on the contrary, in most instances his opinions tally in
all details with those of the Talmud. One cannot, however,
place much reliance on certain other halakahs ascribed
to him, and which do not make sense. A close study
of the Fragments of his Sefer Ha-mitzvot will show that
he is in almost perfect accord with the Talmud and this
fact serves to strengthen the doubt as to the genuineness
of many of the other halakahs.5®

To quote all the halakahs that some Karaites included
in their works in the name of Anan, would be an utter
impossibility. However, we shall cite here several of the
halakahs quoted in Anan’s name, some of these halakahs
are exceedingly curious and quite puzzling.

50 We should not forget that there was a struggle between Anan
and the Rabbanites and between him and the Karaites. Therefore
both {i. e. the Rabbanites and the Karaites) are biased in their
narrations concerning Anan and the Ananites. It is very possible
that both the Rabbanites and the Karaites, acting on heasay,
raentioned peculiar halakahs in Apan’s name, in order to evoke
the hatred of the people against him.
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On pp. 3 and 4 of his book Kirkisani quotes the fol-
lowing halakahs in these name of Anan:

I. He permitted the carrying of objects of small weight
on the Sabbath, interpreting the term of xyp to mean
a burden, for it is written we* nn33 % (Numbers 7, 9).
Some of his pupils thought that he had interpreted this
passage to mean that if one carried any burden within
his house he must not place it on his shoulder. But
Kirkisani insists that this is not at all apparent from
Anan’s words.

I1. He ordered that prayers should be read only in a
specially appointed place, named Chaizer.™

II1. He also said that he who eats Matzoth made of
wheat and not of oaten flour, on the Passover, is as though
he had eaten leavened bread, because the Bible says

wmy ond (Deut 1-6) and this could mean oaten bread
only.

IV. He ordered that circumcision be performed only
with scissors and with no other implement,®® and also
ordered that two flaxen rags be employed, a larger and
a smaller one, both dipped in nut oil, and that he who

does not do so is, as if he had not performed the circum-
cision rite at all.%

V. An adult is to be circamcised only on the eleventh
day of the ninth month, and on no other day.®

5 Cf. Sefer Ha-mitzvot, p. 59, where Anan ascribes ahon O
to the laws of cleanliness and uncleanliness, as well.

52 This is 2 wrong interpretation of Anan's words:
£B7 7D SR AN 1D S DN 2 PONAnT RN 1 Yy

Jioy pipny o3 anat

The meaning here is that a synagogue is like gy Smn =un
but not that he ordered prayers to be conducted only in a place
which is called ~ym Cf. Harkavy.

83 Cf. 8. H,, p. 83—

Sy g LDy VIR tDRY AANT 12T N MO KK KDY

S hipE am e
54 Cf. Mishnah Shabbat and the Gemara, p. 132, and 8. H,, p. 85.

55 According to Anan (S. H,, pp. 80-82) the eleventh day is for
adults and the eighth for proselytes.



ANAN AND THE ANANITES 61

VI. A women secking to enter the Jewish fold may be
converted only on the eight day of the month.5

VII. He designates the month of Shebat as completing
the leap year, in place of Ader, because Shebat corresponds
to the “Abib” of the Bible, the “Abib” season commencing .
on the 24th day of that month.>

VIII. From his words it appears that he permitted
marriage with one’s aunt if that aunt was not of the
father’s family, but his followers did not observe this.5®

IX. He permitted marriage to a stepmother’s daughter
if the groom’s father had no children by that wife,® and
he interpreted the passage of nmink 58 newy (Leviticus,
18, 8) as though it had been written jmminx N3t nEx.

X. He said further that the meaning of the passage
=3 o p oy (Leviticus 15, 8) applies to 2 man
only, but not a woman.*

XI. He ordered a fast of seventy days from the 13th
day of Nissan to the 23rd of Siwan.®

XII. He ordered a fast for every seventh day of the
month and also for both days of Purim.

XIII. He prohibited all sexual intercourse by day and
also forbade all intercourse in excess of once in every
24 hours.

XIV. He forbade intercourse with a pregnant woman
after the first three months of her pregnancy.®

56 Ags is the case with a proselyte ; compare S. H. of Anan, p. 80.

57 We also find this in the Arabian historians, Al-Biruni and Mak-
ruzi, concerning Anan’s laws.

88 The meaning here is that the Ananites were opposed to that
theory and interpreted his words in the sense that such a marriage
is forbidden.

88 Cf. 8. H. of Anan, pp. 91-100.

60 Ibid, p. 105.

611bid, p. 45, also the next law is mentioned there, p. 401, and
by the later Karaites.

82 Cf. 8. H. of Anan, p. 60.
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XV. If the fifteenth of Nissan chanced to fall on the
Sabbath he ordered that the Passover be postponed to
the next day. Such also was his practice with regard
to Succoth.®?

XVI. Water cannot become unclean.®

XVII. No vessel can become unclean by contact with
another vessel.%

XVIIIL. He said that the regulations concerning the
uncleanliness of a corpse do not apply to exilic lands.®®

XIX. All small unclean creatures lose the uncleanliness
of the dead if they have been ritually killed.®

XX. One becomes unclean only by the intentional
touching of unclean things, but not otherwise.®®

XXI. The unclcan person must not wash himself in
an unclean vessel.®

XXII. He permitted the Nidah to stay among clean
men and women.™

XXIII. He permitted the Nidak to place seeds in a pot
and to kindle the fire under it.™

XXIV. Some of the laws regarding uncleanliness apply
only to those who are 20 years of age and over, while
others apply even to children of five years.™

XXV. If the offspring of some clean animal dies before

63 It is known that in the interpretation of pawy narisp Anan
agrees with the Sadducees {Minahot, 65 a, Meg. Ta’an, ch. 1, Hal. 2).

64 This is also in accordance with the Sadducees (Yad. ch. 4,
Mishnah).

85 No reason is given for this law.

88 In accordance with the Rabbis.

67 In S. H. of Anan, p. 66, we find the contrary.

68 Ibid, 42, 57, 60.

69 Ibid 41.

W CE. 8. H. of Anan, p. 41, where he states the contrary.

7t Mentioned also by other Karaites,

72 Cf. S. H. of Anan, p. 61.
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it had attained its eight day, its body is not in the least
contaminating.”

The halakahs quoted by some of the Karaites in the
name of Anan, as for example by Levi ben Jephet,
Yoshua ben Jehudah, R. Jehudah ben Klaab, Jehudah
ben Eliyahu Hadasi, Jacob ben Reuben, the author of
the Sefer Haosher, Aaron ben Joseph, author of the
Hamibchar named also Aaron the first, Aaron ben Eliyohu
called Aaron the 2nd,. Elijah ben Moses Bashaizi, Moses
Bashaizi and others, as well as those belonging to the
Rabbinic camp, like Abraham Ibn Ezra and Moses Ibn
Ezra, Dunash ben Labrat,, the Gaon Samuel ben Hofni
and others, we find are the following :™

I. The first thing quoted by the Karaites is Anan’s
ordering the consecration of the new moon by sight, In
accordance with the established practice at the time of the
Second Commonwealth.™

II. He ordered that Matzot be baked only at eventide,
as it is writen my¥n ¥o8n 37y also that Matzot must be
baked on coals only and not in an oven.™

IT1. He permitted walking from one’s house to the
Synagogue on the Sabbath, but to no other place, because
one is not permitted to go out of his house, as it is writ-
ten:™ Abide ye every man in his place, let no man gp
out of his place on the seventh day. (Exodus 16, 29).

78 Ihid, p. 58.

74 Most of these halakahs are collected in Harkavy’s Studien und
Mitteilungen, VIIL

78 This brought on differences between the Ananites themselves
and between the Ananites and the Karaites.

78 Mentioned in the name of Ananin vy 13 ch 3.

77 Mentioned by M. Bashyazi: :
DR Dysnt R Pyt b amipmy vaann o DaBe 1y 1IN
SR DR NP amEt Dpe 9p M vhnn bk wmpn Spovme

SIPn PUD mIine
And this is in accordance with the old Jewish law. This law however,
is not contained in our Fragments of Anan’s book of Prescripts.
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IV. He ordered that circumcision be performed towards
the end of the Sabbath so that the healing might com-
mence on a week day.™

V. It is forbidden to touch a woman on the Sabbath
and even more strictly to have intercourse with her on
that day. This prohibition originated with the Sadducees,
and is based upon the passage nanSw 53 nwyn NS,
but Anan ascribed a new reason for this prohibition,
basing it on the saying mawn <¥p2y wrna. ™

VI. He absolved his followers from bringing the Lulab
and other plants to the place of worship, basing this on
the saying in Ezra 1 '5p weam ann e where it was
specifically brought for the purposes of the Succah.®®

VII. One may kill a fowl either by m»$n or nvne
as there is no difference as regards fitness for eating
between the Altar food and the food prepared for daily
use. 81

VIII. He forbade the eating of hens, because he found
that in Aramaic a hen is named xnp'511 and he assumed
that that was one of the forbidden fowl named in the
Pentateuch.3?

IX. According to Anan the touch of the carcass of an
animal does not contaminate one, provided it is whole;
and he interpretec nh$333 ¥n3n to apply only when a
person comes in contact with an entire carcass, while
in carriage even a part of it renders one unclean,®®

X. If a still born baby possesses human features but

8 Cf. S. H. of Anan, p. 76.

79 Mentioned by Ibn Eara in his commentary to Exodus, 3b-21
cf. Harkavy’s notes to Graetz’s History of the Jews.

80 apyny Symwx and  pyp ya Sec. L

B1.Cf. S. H. of Anan, pp. 37-136.

82 Cf. mimeps 84, mentioned also in Ibn Ezra’s Commentary to
Lev., 11-19, .

88 Cf. S. H. of Anan, pp. 59-60.
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no sexual members, the seven unclean days apply to it
as to all other human corpses.®

XI. Anan ordered that the bride and groom take a
mutual oath that they will not forsake their faith.®®

XI1. Circumcision by a non-Jew is void and the rite
must be performed once more by a Jew.®™

XII1. He specified two characteristics for the identi-
fication of clean fowls. They swallow their water and
feed their young.®

XIV. He made tithes obligatory and levied upon gold,
silver, iron and copper, saying that they also originate
in the earth and it is written e wwyn 539(Lev. 36, 27) .88

XV. He ordered a Daily Psalm to be read not only
at morning, but also at evening prayer.®®

XVI. He ordained that prayers consist only of Psalms
and abolished all other prayers.”®

XVII. In the slaughtering of fowl he ordered that
not only must two bum be severed, as required by our
halakah (Hul, ch. 2, 1) but followed R. Yechudah in
ordering that all of the nupw must be severed.®

XVIII. He transferred the fast of the Ninth of Ab to
the tenth, evidently following the saying of R. Yochanan
who held that (Ta’an 29) '

appya KGR PNPID NS W AMKI M RSDSR

84 Cf. mymeps p- 74.

B3 Cf. yqp 1x Section pigs ch. 6.

88 Ibid pmbus ch. 2; cf. 8. H., p. 78.

STCL mimepa P- 84, iy 12 che ;w5 S. H, p. 154, 156,
T 880 pmymwayy 13 of Harkavy, part 3, p. 44.

88 Cf. Harkavy's notes to Graetz,

90 Ihid.

91 Cf. Kirkisani and 8, H., pp. 37-146.

92 Harkavy in his notes to Graetz; mentioned also by the later
Karaites.
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XIX. One becomes a pwny w3 partly at 15 and
partly at 20 years of age. This practicaly agrees with
the saying of the Talmud “The age of twenty for res-
ponsibility” pwnys ‘s 93 and to some extent with the
Fragments of the Zadokites.

XX. He forbids the burning of a light on Friday cvéning
and in case a light is illuminated Friday during the day,
it must be extinguished before sunset.®

XXI. He forbade healing of the sick by means of
doctor’s prescriptions, but said that one must depend
upon the mercy of God, because it is written

Mapwpry i MR .

XXII. It is not permitted to have intercourse oftener

than once in twenty-four hours.®®

XXIII. A 3 does not contaminate water (evidently
because she has to use water for her purification).?

XXIV. A v must cleanse herself in a vessel only.®”

XXV. He opposed the decision of the Rabbis, providing
that mixtures are null when multiplied sixty-fold; Anan
maintained that the smallest quantity renders the thing
o, *

XXVI. He forbade the eating of flesh for the duration
of the exile, permitting only the flesh of the deer, and
including all birds in the prohibition with the exception
of young pigeons and doves.?®

XXVII. According to Hadasi, in Anan’s opinion a man
did not inherit his wife’s estate.!®®

83 Cf. S. H. of Anan, p. 69.

8¢ Mentioned by the later Karaites,

¥3 Also mentioned by Kirkisani.

®6 See introduction regarding odd halakahs in Anan's teachings.
87 Mentioned by the later Karaites,

8 amam Symew po 132, 4,

¥9Cf. ch. V,and §. H,, p. 4.

100 S, H., p. 156.
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Some details concerning the halakahs of Anan are quoted
by the Arab historians, but they frequently confuse them
due to their lack of acquaintance with the subject. Hence,
one cannot fully depend upon them.

Jephet ben Al relates that Anan was in the habit of
saying to his disciples: “search deeply in the Torah"
and that he searched diligently in the Torah for traces of
the halakahs. This immediately becomes evident to
one who studies his Sefer Ha-mitzvot. Here Anan in-
dulges in the queerest of homiletic twists, making use of
the oddest comparisons and peculiar dialectics. There
are, however, some halakahs in which even these methods
fail to yield any hint or basis in the Bible, such as the
case of the forbidden marriages wherein he has created
a new class of forbidden‘conjugal relations, according
to which not only the consanguine marriages are outlawed
by the Talmud, but even consanguinity in the third
degree within the family of both the husband and the
wife, basing it upon the passage of “And they shall be
one flesh,” which means that they become one flesh.
Accordingly, all relatives of the wife become ipso facto
forbidden to her husband, just as if they had been his
own relatives. The originality of this prohibition, observed
for fully three hundred years'®? among the Karaites, makes
it worth while to cite the Law of Anan in full regarding
his 20 nww as found in his Sefer Ha-mitzvol.

101 In his commentary to the Bible. Also mentioned by Moses
Ibn Ezra in his  pwian nnny. Duckas means ‘that therefore the
Karaites were called also  7wyann s5pn, Beitrage, 29.

102 In the eleventh century; Reb Joseph Harce and Reb Yeshuah
ben Jehudah fought against the a3 mww,



CuartEr IV
ANAN’S DOCTRINE OF “AROYOT”

Most of the forbidden “Aroyot” by Anan in this chapter
have no source in the Mishnah or in Talmud. A small
part of them are from the 3397 nmyww ; but others, as
par. 5, 6 and 7 are allowed according to our laws. It
is characteristic of Anan that he found these laws through
analogy of subjects.

These laws had been in existence among the Karaites
about 300 years until Yeshuah ben Jehudah {who is called
“The great teacher of the Karaite Sect” and who lived
in the first half of the eleventh century) fought, in his
book Aroyot {written in Arabic and translated into Heb-
rew by his pupil Jacob ben Shimon, and published by
I. D. Markon, Petersburg, 1904) against Anan’s doctrine
in regard to “Aroyot’ and issued his own 6 rules in this
matter, which were adopted by all the Karaites. These
six new rules were of great help to the Karaites at that
time, for as a result of the severity of Anan’s laws it was
extremely difficult for them to contract marriages.

These new rules were also for the most part of Karaite
creation, and not forbidden by the Rabbanites.

The following 17 paragraphs contain the main laws
of Anan in “Aroyot” (Sefer Ha-mitzvot of Anan, pp.
90-96) :

AVIR PR SY3 DERY AN DR 3DIMS M5 O TN (R
oYX BN SYIS YDIRS NIPIS N5 TORY bR Sy3 newy
SR NER SYaR bR Sya new

I. It is forbidden for a male to marry the wife of his

father, and the wife of the husband of his father’s wife

68



ANAN’S DOCTRINE OF “Arovor” 69

and the wife of his mother’s husband. ' It is forbidden for
a female to be married to the husband of her mother,
and to the husband of the wife of his mother’s husband
and to the husband of her father’s wife.

RDITT JOR S¥3 nwR Sya nwr aoaS 515 Y5 veny (3
5T MW IR SY3 MR OS2 MY 1R NN SYR DT
DR S¥3 DN SYa5 YDIRS AP 115 VDXY ANwR DR
IR DER YD NN ,DWNS DR SM1 NwR SYIT RwYTT AN
I3 MBnd PaAR RS RUNT WM LOOY2 MDR 1IN B
SUWD DWW POTIDY M1 1N IO

II. It is forbidden for a male to marry the wife of the
husband of the wife of his mother’s husband, which is
like the wife of the husband of his father’s wife, as in
the case of males; he is the husband of the wife of his
mother’s husband and therefore is his wife forbidden. It
is forbidden for a female to be taken in marriage by the
husband of the wife of the husband of his father's wife,
which is like the husband of the wife of his mother’s
husband in the case of females; shc is the wife of the
husband of his father’s wife and therefore is her husband
forbidden. And the fact that we find twice: “to the
wife of his father,” means to forbid also all the relatives
of both sexes, as we have interpreted it herein before.
P3) DRI VIR NI P3N 205 1015 15 WORY @
RTSMOT P2 MOR N3 NSY AR N3 1A AR N3 RSY WR D3
NISNDT PIY T3P 1D RIONDT P LNUI RINDT PN MW
WIS DINRT 12 ARARS TDPRS NP5 NS oMy LnR I
JDR (D TONRT P 93V 1B CTSNONT 13 LM MONRT PO

III. It is forbidden for a male to marry his sister
whether the daughter of his father and mother or the
daughter of his mother, and not the daughter of his
father or the daughter of his father and not the daughter
of his mother, whether she was born in legal marriage,
or in adultery, whether she was born by a male slave or
she was born by a female slave. It is forbidden for a
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female to be married to her brother whether he was born
in legal marriage or in adultery, whether he was born
by a male or female slave.

ST230 YMNRT RDYTT MR NRR 2DnS e M vbry (7

VDR NAPI® N0 PORY ANPR TTDR Y5 NIM R ONN

ORI RN RN TNINR ,DWA3 TANT RMWTTT MnR Syad
Rab) o]

IV. It is forbidden for a male to marry the wife of
his brother, which is like his sister in the case of males;
he is his brother and therefore is his wife forbidden. It
is forbidden for a female to be married to thé husband
of her sister, who is like her brother in the case of females;
she is his sister and therefore is her husband forbidden.

TS TN VAN NPT ANIANY ARa 3DIm5 w0 b e (R

1831 79 IS 75 70 NS haY AR D T8 var nwn
N3 5P NOY LN 5 BN 9 95 DR SPAT amin) N
1335 VIDIRS TIPS NG PDRY LMD 7% MaR npR 9
1359 ,0aN 1B 951 1AM NN TS T3 NaR DERT AWMRY R
AOR SHAT MRS IR WA ,ma o 9% Inds nvdr 3 s
JUD 95 a S o nny Sya s e 9% R Aty v

V. Is is forbidden for a male to marry the daughter or
the sister of his father’s wife when his father’s wife has
born a child from the father, and the daughter of his
daughter-in-law, when the daughter-in-law has bom a
child from his son, and the daughter and the sister of
his mother’s husband when his - mother has born a child
from him, and the daughter of the husband of his daughter
when his father’s wife has born a child from him. It is
forbidden for a female to be married to the son or to
the brother of her father’s wife when her father’s wife has
born a child from the father, and to the son of her
daughter-in-law when her daughter-in-law has born a
child from her son, and, to the son or brother of her
mother’s husband when her mother has born a child from
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him, and to the son. of the husband of her daughter when
her daughter has born a child from him.

DURT PNR NP8 X T3 NPR 2005 %010 Mt o (3
IO IO N3 13 MY 1N D T5Y 1aR neR 775 T2 1A
1797 90 10N SY3T 1MR NPR IN U2 s L1 1B 79 1noe
AU A N3 79 70 IN2 5¥aT 13 DRRY SrrD 9 o
s OR NNANY M2 ,M023 DINRY 1IR DPNT 9N o
AMARY IN2T NI RTINS 12 M3 105D nat b
12,7330 103 5¥3 nIT ORI O BNIR 132 19 BN Syan
NAP5 NS TORY LD PIDR TI5 R MW 3R Sy3
NPR 99 D AR NERT TNMR SYa% AR N3 5p35 aaibaNs
S¥a% 33 1o % 05 3 NS0 na Syasy nvaR o THY man
0177 L, Y AR D 0 NoR SPAT aminR Syas N wna
PO SP3T IMNN S¥31 N3 S¥R ,Dwia AR NRNT N 39
AOINRY N3 U 15 ahn 5t 7Y Ina 5¥a na 53
1337 KWW RWT NS N2 0w ANS3 137 N N
QY3 3 MMTTY IR MY N3, DWID DR SYAT BN
LOMoya MIDW % R RO N3 S¥a ha bwan ona

VI. It is forbidden for a male to marry the wife of the
son or the wife of the brother of his father’s wife when
his father’s wife has born a child from his father, and the
wife of the son of his daughter-in-law when his daughter-
in-law has born a child from his son, and the wife of the
son or the wife of the brother of his mother’s husband,
when the mother has born 2 child from him, and the
wife of the son of his daughter’s husband when his
daughter has born a child from him, which is like the
daughter of his father’s wife and of her sister in the case
of males; they are her son and her brother, and it is
like the daughter of his daughter-in-law in the case of
males; he is the son of his daughter-in-law and is like
the daughter and the sister of his mother’s husband ; they
are, the son of his son and the son of his brother, and it
is like the daughter of his daughter’s husband in the case
of males; he is the son of his daughter’s husband and
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therefore their wives are forbidden. It is forbidden for
a female to be married to the husband of the daughter
or to the husband of the sister of her father’s wife, when
her father’s wife has born a child from her father, and
to the husband of the daughter-in-law when the daughter-
in-law has born a child from her son, and the husband
of the daughter or the husband of the sister of her mother’s
husband, when her mother has born a child from him,
which is like the son and the brother of his father’s wife
in the case of females; they are the husband of the
daughter and the husband of the sister of her mother’s
husband; and to the husband of the daughter of her
daughter’s husband when her daughter has born a child
from him; they are her daughter and her sister, and it
is like the son of her daughter-in-law in case of females;
she is the daughter of her daughter-in-law and is like the
son and brother of her mother’s husband in the case of
females; they are his daughter and his sister and are like
the son of the husband of her daughter; she is like the
daughter of her daughter’s husband and therefore are
their husbands forbidden.

TPED 3 OVIR INT AN MNR 20305 U s owy (0

SOIDBS Y MIRSD 3 OMaR InT R NN nSwobn
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SIS0BD I TTWDD P2 AR BT noN nrd ndbsn

VIL It is forbidden for a male to marry the sister of
his father, who is his father’s sister whether through legal
or illegal marriage, the sister of his mother, who is her sister
from the father whether through legal or illegal marriage.
It is forbidden for a female to be married to the brother
of her father, who is the brother of her father whether
through legal or illegal marriage, and to the brother of
her mother, who is a brother of her father whether it
be through legal or illegal marriage.

13 PaR DT VIR MR R apnd .S e owy (B
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A DS 1O IR (DT BN NR NN S5bEn Y e
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VIIL It is forbidden for a male to marry the wife of
his father’s brother from the father, whether through
legal marriage or illegal and the wife. of his mother’s
brother from the father, whether through legal marriage
or illegal, who is like the sister of his father and the sister
of his mother in the case of males; they are, the brother
of his father and the brother of his mother, and therefore
are their wives forbidden. It is forbidden for a female to
be married to the husband of her father’s sister from the
father, whether through legal marriage or illegal, and to
the husband of her mother’s sister from her father,
whether through legal marriage or illegal, in the case of
her father’s brother and her mother’s brother as pertains
to females, they are the sister of her father and the sister
of her mother therefore are they forbidden. It was
therefore taught: ‘to the sister of her mother” to forbid
it even in the case of illegal marriage.

ORI NPT VIR MIR DR 3005 W01 S o (B
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IX. It is forbidden for a male to marry the wife of
his father’s brother, the wife of his mother’s brother and
all their sisters from the father, whether through legal
marriage or illegal. It is forbidden for a female to be
married to the husband of her father’s sister, to the
husband of her mother’s sister and to all their brothers
whether through legal or illegal marriage.
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X. It is forbidden for a male to marry the wife of the
husband of his father’s sister, the wife of the husband of
his mother’s sister and all their sisters of the fathers
whether through legal or illegal marriage, who is like the
wife of his father’s brother and the wife of his mother’s
brother in the case of males; they are the husband of his
father’s sister and the husband of his mother’s sister and
therefore are their wives forbidden. It is forbidden for
a female to be married to the husband of the wife of
her father’s brother, to the husband of the wife of her
mother’s brother and to all the brothers of the fathers,
whether through legal marriage or illegal, who is like the
husband of her father’s sister and the husband of her
mother’s sister in the case of females; they are the wife
of the father’s brother and of the mother’s brother and
therefore are their husbands forbidden. And it is there-
fore written: “the wife of his father’s brother” as a sup-
plement that the relatives of both sexes are also forbidden
and to derive from it that all the forbidden relations
which apply to males, their wives are forbidden to males,
and those which apply to females, also apply to their
husbands and to derive from it further that the wife
of a father’s brother is like an aunt.

VY3 w1 Y O3 Wl D 3005 Mard Nnd oMy (v
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XI. It is forbidden for fathers to marry the wives of
their sons and the wives of the husbands of their daughters
through all generations. It is forbidden for mothers to
marry the husbands of their daughters and to marry the
husbands of the wives of their sons, through all generations.
KDY DI W3 Y3 W 1D 305 mans pns eony (3N
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XII. It is forbidden for fathers to marry the wives of
the husbands of the wives of their sons, through all gen-
erations, who are like the wives of the husbands of their
daughters in the case of males, they are the husbands of
the wives of their sons and therefore are their wives for-
bidden, It is forbidden to mothers to be married to the
husbands of the wives of the husbands of their daughters,
through all generations; this is as the husbands of the
wives of their sons in the case of females; they are the
wives of their daughter’s husbands and therefore are their
husbands forbidden; and therefore it is written: “the
wives of their sons” as a supplement that these relations
of both sexes are also forbidden.

1205 MIpIT Y DMOYT A mar 5% nns poxy (M
DIt 1D PISNDT "R L,MAR 0T I DM BT 3 DRl 53
P DM I oMIDR S5 NS VDKY  LIBR D IR TV 1D W
AR NP2 BT 1T OMOT BT 13 N3 525 Mb»NS miapiy
JUIRID ORNDY NOR 1D IR TP 1D W DU {p (1npY
XIII. It is forbidden to all fathers whether of males
or of females to marry one of their daughters whether of
male or female issue, even if they were born in adultery or
are the issue of 2 male or a female slave. It is for-
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bidden to all the mothers, whether of males or females,
to be married to any of their sons whether of male or
female issue, even if they were born in adultery or of

a male or female slave; and therefore was it twice men-
tioned.
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XIV. It is forbidden for a male to marry the wife
of his brother, the wife of the husband of the wife of his
brother and the wife of his sister’s husband. It is for-
bidden for a female to be married to the husband of her
sister, to the husband of the wife of the husband of her
sister, and to the husband of her brother’s wife.
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XV. It is forbidden for a male to marry the wife of
the husband of the wife of his sister’s husband, who is
like the wife of the husband of his brother’s wife in the
case of males; he is the husband of the wife of her
sister’s husband and therefore is his wife forbidden. It
is forbidden for a female to be married to the husband
of the wife of the husband of her brother’s wifc, who is
like the husband of the wife of her sister’s husband in
the case of females; she is the wife of the husband of her

brother’s wife and therefore is her husband forbidden.
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53 105 w3 13 R I3 3 I Y3 135 aDIRS napss
RO Ay AR w7 3 pns
XVI It is forbidden for a male to marry his wife’s
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daughter or the daughter of her son, or any of their
sisters, whether of the father or of the mother. It is
forbidden for a female to be married to the son of her
husband or to the son of his son or to the son of his
daughter or to any of their brothers, whether of the
father or of the mother.

Ma 13 NERY INPR 13 nws 205 S o DNy (™
DT P2 3R DT 1L DTN 53 1 IR IND 13 NeRY INeNT
131 wR 13 233 TR P31 fB3 N3 N D37 XDYTT Lo
Sya% MDPNRS NP POXY NP PTDR POSTY BIR M
LJUTRR 53 1151 N3 12 5a%Y ,5Yat 13 nha Syadt ndya na
N2 O13Y 13313 O3 137 RDYTT DN DT 1A AN BT
0 DR U5 NN TR N3 B3 N3y Aty na nwa
DY DI PR TIDR N2 oMiptd R N3 oany R

XVII. It is forbidden for a male to marry the wife of
his wife’s son, the wife of the son of his wife’s son, and
the wife of the son of her daughter or to all their sisters
whether of the father or the mother; who is like his
wife’s daughter and the daughter of her son and the
daughter of her daughter as in the case of males; they
are the son of his wife and the son of her son and there-
fore are their wives forbidden. It is forbidden for a female
to be married to the husband of the daughter of her
husband, and to the husband of the daughter of her
husband’s son, and to the hushand of the daughter or
his daughter and to any of their brothers, whether of the
father or of the mother, who is like the son of her hus-
band and the son of his son, and the son of his daughter
as in the case of females; they are the daughter of her
husband, the daughter of his son and the daughter of
his daughter, and therefore are their husbands forbidden.
It is written: “the daughter of his wife” in order to
supplement the statement that all these relatives of both
sexes are forbidden.
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Harkavy, speaking of Anan’s halakah, says that it con-
sisted of the following divisions:

1) Rabbinic elements that have remained either en-
tircly unchanged or have been but little modified.

2) Halakahs which were expressly promulgated with
a view to opposing the rabbinic halakahs, and are there-
fore entirely of Karaite origin.

3} Many of the halakahs which Anan borrowed from
the Sadducees, some of which still remained in his day.
It is certain that there were some writings extant in his
day which originated in the Sadduceean period. These
writings did indeed furnish excellent sources for the latter
day Karaite sects. ‘

4) Some halakahs were composed of such elements as
would harmonize with the needs, as well as with the
views of the sundry sects which arose during the seventh
century, a hundred years before the advent of Anan,
such as the Isawites and the Yudganites, which sects were
in turn later swallowed up by the Karaites.

5) Some laws which were originated by Anan, by
means of peculiar interpretation of Biblical passages
or letters, in order to prove his own exceeding thorough-
ness in the study of Biblical texts and the superficiality
of the work of the Rabbanites.

But the followers of Anan, the Ananites, disagreed in
many instances with their teacher, though they venerated
him and sought to spread his teachings. Accordingly,
we find the assertion of Reb EHR Bashaizi, in his book
Aderet Elighu, saying as follows:

RO PRI DT LNWT RSPS NPYmi [N ORI 1mimn

PR NED TIPS KSR 553 maya nwwme PRY BRY () 1N
BT (b TIN nEr T 13 wnd new o 1 STan
uBy S By ABNY YD Rt e pSHY anDY mwn npYona
VIR IR IR AT DINNY JIDY TIBNN DR DAY LURINY
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WIPEY DMINIZ DI DXID A oeuy DR e
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In addition to disagreeing with some of their master’s
teachings, the Ananites kept themselves apart from the
Karaites for a considerable time, refusing to intermarry
with them and disagreeing with them in many halakahs
which the Apanites decided differently from the Karaites.
They kept themselves apart so zealously, and so success-
fully, that we find some of the Ananites, still in existence
at the time of Saadia Gaon (in the early part of the
tenth century). There were quite a few Ananite
scholars, like R. Moorach ben Noson, who was a full-
fledged Ananite and lived up faithfully to the laws of his
sect. Of the distinguishing marks which set apart the
Ananites from the Karaites, we know the following:

1. The Ananites maintained that a dead body does not
contaminate in exile, while the Karaites maintained that
the Biblical laws on the subject applied to the present
day as well.

II. The Ananites consecrated the month “by sight”,
while the Karaites considered it obligatory to compute
it according to the cycles of the sun and moon, just as
the Rabbanites did.

I11. There was also a difference of opinion between
them with regard to the Fast Days. Reb Levi Halevy
in his Sefer Ha-mitzvot makes brief mention of this, and
in a general way:

PRYDT 13 PIST 3 ooy YA nIpivn AR oo
Toovapn Pay pwpn 13 b
Another difference between the two sects is mentioned
in a quotation by Pinsker from Levi ben Halevy con-
cerning circumcision on the Sabbath.. But it is difficult

1 Mentioned by Pinsker and by Harkavy.
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to discover from the complicated style of the writer
exactly what this difference consisted of.

There were at that time a group described as half
Ananites and half Karaites, who observed their holidays
according to both rites, one according “to sight” and
another in accordance with the Rabbinic ordinance, and
who exacted a promise of their sons and daughters at
the time of their marriage, to do likewise.

The fact that Anan and the Ananites recognized Jesus
and considered him as a Prophet? does not concern us
here in our study of his halakahs.

2 Shahrestani I, 167 ; Makruzi, p. 108.



Cuarter V

THE HALAKAHS OF BENJAMIN NAHAWENDI
AND DANIEL HA-KUMISSI

Anan’s dicta could not have possibly satisfied all the
forces in opposition to the Rabbanite teaching of the
period. There is also the added fact that Anan himself
was very much of a Rabbanite; he often feared to deviate
from the rabbinic decisions, and his habitual indulgence
involved pilpulistic and homiletic methods, in a measure
occasionally exceeding even those of the Rabbanites,* has
already been brought out. Hence we frequenty find
his own pupils disagreeing with him, because in their
view his interpretations contradicted the evident meaning
of the Biblical passages under considerations.? :

For the foregoing reasons, it was to be expected that
a new leader should arise among the Karaites to lead the
new sect, as well as to unite the various factions within
the Karaitic fold into one homogeneous body sharing the
identical set of doctrines and beliefs.

A man of this type did indeed arise at that time to
take over the leadership of the Karaites. That man was
Benjamin Nahawendi, a leader possessed of deep Jewish
and secular learning® but by ho means a personality great
enough to carry along with him all the Karaites, or to
remain forever enshrined as the expounder and developer

1 See the beginning of ch. II.

2 Tbid.

3Cf. Salmon ben Yeruchom in his commentary to Psalms, men-
tioned by Pinsker and Harkavy, but the meaning of the words
TIDONR 1R DD TR 3P nuDe DT a% pona nhar P owR
is not as Weiss interpreted them, that Benjamin was opposed to the
Talmud ; the real meaning here is just the contrary.
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of the Karaite doctrine, as Paul had been in the case
of Christianity.

Despite this, Nahawendi did exert a considerable in-
fluence upon his time, and rendered objective decisions
in all halakaic matters, a procedure which appealed strong-
ly to his adherents, of whom there were not a few in his
day. {Circa 820).*

The halakahs of Benjamin Nahawendi are partly in-
cluded in the Masot Benjamin (published at Goslowa in
the year 1836), a book dealing with civil laws, and also
with the rules governing the Jewish courts (Beth Din),
Note Sales, etc., etc. He also wrote another book, the Book
of Prescripts, mentioned in his Masot Benjamin. This
work is mentioned as well by other Karaite writers, but
it was lost.

Benjamin Nahawendi, who was also a philosopher, de-
veloped a theological system somewhat similar to the one
elaborated by Philo.® This does not, however, concern us
here, our object being merely the consideration of his
halakahs,

The greater number of his halakahs represent a reap-
proach to the Talmud. In point of fact Nahawendi was
actually much closer to the Talmud than Anan.® On the
whole the desire for a closer approach to the Talmud
manifests itself all along the line. Anan himself did not
stray much from the talmudic path, but his pupils and
followers sought to come still nearer to it. Nahawendi
himself attempted to narrow the gap even more success-
fully and thoroughly than the Ananites.” Accordingly, we

4 Mentioned by Yeshuah ben Jehudah in his commentary to the
Bible.

5He was an adherent of the Motezilites, according to Kirkisani,
ch. 7.

8 In the Introduction to his book 13033 newry  he says:
#P5 D3 Nt ks k) ounu PR DI W DNt I
L2110 Y¥ERh DR s DM oy
7Cf. Jephet Halevi in his commentary to the Bible (M. S.),
Harkavy in Studien und Mitieilungen.
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note that in his Masot Benjamin, Nahawendi is in almost
entire accord with the Talmudists in all juridical matters.

It would be superfluous to analyze the entire substance
of that book, and its comparison with the law of the
Rabbis, because nearly all of them are taken from the
Talmud. A few examples will suffice.

15Y MSs3 BRY L. D55 mnn nawsd 5 pRwn TN
: {1-72) upn oon SR
is taken from the Sifrimaay 93 Mavs Ny
Further, the passage
DIIDIN DRY DRIDIR DUOMD I VY3 DYne (3 8y e

(1"74) brPa 2 1R KD
is in agreement both with the Mishnah and the Gemara
{B. B. 172).

The passage
IR O DY RPL avn BB NvhS i
DSwon S8 om
{2-74) is in agreement with the Mishnah {B. M. 94).
The law
L DIBMIER TOYD Y3 LDty RUBD DUnNG
(3°TL) ywuaens oo o
is taken from Kid. 42 and Git. 52.
Further, the law
T0OUMY MRS D3I 2N ... 0 RIvIed e e
(873) ..o 12 DR KSX ...mMND WUNL PR WM N3
is taken from B. B. 146.
Further, the halakah
1BER 1SY TYDY 1T NONND WD 5P Y nk DIN AN

puy oy med
is mentioned in a Baraita Ket. 20.

The halakah
R7IN9 YOI WY DBDI MIKD T 0K Y5 v ¥

TwRen Sy
is taken from B. M. 39.
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As evinced by the few examples cited above, we find
practically all of his halakahs in thorough agreement with
the Talmud. Even in those rare instances where he
diverges from talmudic decisions, he usually secks to prop
up his opinion, by the view on the matter of one or an-
other of the Talmudists.

However, we do find included here many items which
are not at all mntioned in the Talmud, such as
o3 wawn: 12 M YIWR3 mnointa nnw n
BRY LN2WN 50 D3 ann 33 53p3 NBY L 13T 8% 3% Thim
YIYS N BBEDI WMDY RO OwnI 5 anwen ey en
#2771 571 Svw
Or take, for example, such a halakah:
A0 S¥ DBbT I1D2 DR ORR PAID5 R N Syan
(6°71) D¥3p5 1% D% w nR NNPY NI ARIM DAL DR
which has no source in the Talmud.?

We find some other halakahs of Nahawendi scattered
among the many books written at various times by the
Karaites,%a few of which we will assemble here.

I. Nahawendi’s first reform was in the field of
vt evp . According to Nahawendi, the New Moon

8 This halakah is taken from Anan's Sefsr Ha-mitzoot, p. 14—
®oep M3 SnnnT enHo TPt 53 adepT a1 (1 5T emm
RODIR WY D2 MRS 15 D KT KTER N MM (e
133 R R’ D nphen &% o kS MY veEn K
my Sen o myd e 8 jny Rwp Drima fTIp M9
mbT e md papm mby romn N npTe M 1hpn n‘:;

a1

9CL apian Svowe p 97, 4.

10 1t is noteworthy that all the halakahs which are mentioned by
other Karaites in the name of Benjamin Nahawendi, are in agreement
with the Talmud, not only in the sense of the halakah itself, but
also in the interpretation of the passage of the Bible from which
the halakah is derived ; as for example:

Syane (ob omdd nend SN 1on ®5 mooo 5N AR K
R Nk 2

is in full { pp 1s Section pwyne ch. 5) agreement with the

opinion of Rabbi Ismael in B. B. 111b. An other law mentioned in

Eshkol Ha-kofer, p. 98, that b nwyyr nan 112 P o

is in agreement with B. B. 110a and so are many others.
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is to be proclaimed “by sight” in the months of Nissan
and Iyar only, because the holidays occur in these months,
while other months are to be computed in such wise that
when the month has 30 days, that month’s New Moon
is celebrated on two successive days, and not on one day.
He quotes as cvidence the passage of w3 grmnn nanop v
{Samuel 20, 27) interpreting this to mean the second
day of wuin wxy

Then the two months, Nissan and Iyar, are named
n win and on the basis of these months all the feast
and fast days of the year are appointed. That is why they
are termed by him mepy e sen,

The months containing 30 days each, as we see in the
story of the Flood, are named mpwn swin and the year
mon raw (Sun Year) ; but inasmuch as there would be
five spare days left at the end of the year, Nahawendi
instituted a leap month of 30 days, for every sixth year,
and also provided for the completion of the entire cycle,
every 72nd year. As proof of his assertion that there
were two sorts of months, he quoted the saying of Haggai
1, 15 and 2, 11, wherein a certain day is variously de-
scribed. Saadia Gaon, as is known, took issue with him
on this score. Nahawendi also maintained that there were
three distinct portions of wpya —the first being the ap-
pearance of the Morning Star, the second the dawn, when
the east lights up, while the third is marked by sunrise,
and he cites various Biblical passages in corroboration of
this theory. !

11 The original text as mentioned in Studien und Mitteilungen,
VIIL, is:
SRR MY MR DRt P T KI1 DI 13 oI nedw,
Mo mndwr wpan 99 RYOn Y2 na YR ams I oK
A% 50 tmk Pz MR DPY M1; Pl MeS noMn xan Anwn
)M Anen mbp kn DeRs paw whn anen mbps ok 3t 1w
2P parr TIN0D PN AT DY YORT NAT P ORY Lan b
ny min i P andy Diwam MK PIN B LK P KN
Svyn Sy omown gben WS WPII ML DKo oDwn Dy
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II. In the matter of the Pascal sacrifice, Nahawandi’s
decision was the opposite of Anan’s, in whose opinion the
Pascal sacrifice does not take precedence over the Sabbath ;
Nahawendi here agreed with the Talmudists that the pre-
cedence should be honored.’?

III. With regard to py2, he disagreed with Anan that
the marriage of the widow is incumbent upon some relative
other than upon one of the actual brothers of the deceased,
even as we find in the case of Ruth and Boaz.!* He in-
terpreted the passage of y3m n'nn 3¢ 5 to mean a blood
brother, pursuant to the Talmudic interpretation;'* but
he maintained that g3+ in this passage only applies to a
betrothed.!®

IV. With regard to npso» he does not follow Anan’s
precept, hut claimed that it was optional with the Priest
to use either method: mynw or  npvom, 2

V. In the case of the my» nyaax his opinion is that it
is obligatory for the sake of the holidays, and opposed
Anan, who considered it optional.*

VI. He agreed with Anan that nihaw always comes on
the Sunday following the Sabbath.®

VII. He followed Anan and the leaders of sundry other
sects in forbidding the eating of all flesh in exile, but
assigning a different reason than these sects and their
leaders did, for this prohibition. He deduced this from
the passage:

SRS NS NMDRY 75 M3T WRD 5m1 R hoamy o
(Deut. 12-15) saying that the eating of meat is allowed

12 awpypm aap  on the Bible by Jacob ben Reuben.

13 S. H. of Anan, p. 107.

14 Yeb., p. 17.

15 As the Samaritans. Cf. Wreschner’s Samaritische Traditionen.
16 Reb Elihu Beshayzi in  ymi9% pgx p- 63.

17 Kirkisani, ch. I.

18 qp 33 65b.
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only when “thy boundaries are extended,” i. e. when the
Jews dwell in Palestine.®

VIHI. A child is obligated to observe the Command-
ments as soon as it begins to speak, while it devolves upon
its father to begin its instruction as soon as it is weaned,
because it is written :

D@D WANY 251D YWy ... ayv oMY B NN,

The proper time for weaning a child is at the age of
three, because that was the .time when Hannah weaned
Samuel and brought him to the Temple, as it is written
wopr wry (Sam. 1. 1.24) “and the Levites came to live
in the Temple at the age of three.” (Chron. 11, 31, 16)%

IX. With regards to walking on Sabbath, Nahawendi
sided with the Talmud, as against Anan, intrpreting the
passage of »nnn '8 12w to mean four cubits.?! There-
fore, one is to walk only for a legitimate purpose, such
as going to the symagogue, and even then one must not
pass the boundaries of minnS yin. 2

X. One may pick up fruits dropping from a tree on
his own grounds, but not those which drop on the public
highway.??

XI. A woman may be married by five different

methods: pmyay N™M33 A ,ompsa v,
for all of which he finds proof in Biblical passages.

XII. A betrothed needs no divorce, because it is only
the one that has been married by a written act of the
court who needs a written act to secure her freedom.?s

10 Rirkisani, ch. 12 9pwap owe p- 236 1y mg
20 Ibid.

2L y1p 13 81 ® 3 mSk nvm Sabbath, ch. 3.
22 Cf. above p. 67, IIIL

3B p g3 p. 35

2 o op 144

2 ymse mym po 154



88 THE RISE OF THE KARAITE SECT

XI1I. One must not marry a woman who has suckled
at the breast with him, because a woman of this sort therchy
becomes one’s sister, proof of which is found in the passage
(Song of Songs, 8, 1).** wx ™ p3v 5 nxs I

XIV. One is forbidden to intermarry with non-Jews.

Proof of this is contained in the passage 755 {nn 58 Ty oY
(Lev. 18, 21).77

XV. The act of circumcision is to be performed with a
amy maan which means a scissors; but if such an in-
strument is not at hand, then one may employ any im-
plement.?® For we find that Zipporah used a sharpened
stone for this purpose,

XVI. We have not at present either the 711 ' or the
sacrifices, because neither of these can be practiced in
exile. But whatever practices are possible should and must
be observed even now, such as the washing of the hands
and the washing of one’s clothes in water (after a period
of uncleanliness).*®

XVII. With regard to Aroyot he is inclined towards
Anan’s view, and accepted the same in its entirety.3

XVIII. He was opposed to Anan’s opinion that a man
does not inherit his wife’s estate, agreeing with the Tal-
mudists that the husband does inherit it.3!

XIX. With regard to resorting to non-Jewish courts of

26 Kirkisani, ch. I1. It seems that in this he came under the
Mohammedan influence ; where this is also forbidden according to
Mohammedan law.

27 Kirkisani, ch. II. Cf. Meg., ch. 4, Mishnah 9, where is said:
MNNIDIKS BPRY In RS T e nn #5 prun awaen

SIBTL 1mMR Pphwn

28 Cf. S. H. Cf. Anan, p. 83. He differs from Anan in allowing
the employment of any other implement when a scissors are not
at hand,

20 Cf. Studien und Mitteilungen, VIIL, p. 180,

30 yisa3 nwes P 6.
81 Ibid.
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Justice, it was his opinion that one must not resort to them
to adjust differences with a fellow Jew but that one may
apply to them in the case of a difference with an un-
observant Jew (i . e. one who does not follow the Jewish
law) who is according to him, a Jew who has forsaken

his religion, without however having gone over to non-
32
Jews.

From all this we may assume that Benjamine Naha-
wendi’s stand on the halakahs is with but few exceptions,
close to ours. As he was deeply versed in the literature
of the Talmud, he is in reality more of a Rabbanite than
a Karaite, although he was a prominent leader of the
Karaite sect.

The most important Karaite leader, after Benjamin
Nahawendi, was Daniel Ha-Kumissi, who like all the other
Karaite leaders had written a book called Sefer Ha-mitzvot.
This dealt with halakahs that Karaites were to obey. This
book unfortunately disappeared, only parts of the'man-
uscript and reference being alluded to in books of other
Karaites and Rabbanites have been transmitted to us.
The Sefer Ha-mitzvot was written in Hebrew and in an
original style, with a blending of Rabbinical and Arabic
terminology.

Daniel Ha-Kumissi is called in Arabic “Ras Alcal”,
which in Hebrew would mean nss wna, He lived in the
second half of the ninth century.®® Zunz* is of the opinion
that Ha-Kumissi was the grandson of Anan, because he
found that Rabbi Natronai says in the Siddur of Rabbi
Amyron™ that Anan was his grandfather. But from the

82 Ihid.
83 Cf. Pinsker, p. 45.
84 Die Ritus, p. 7.
35 Natronai passage in the Siddur of Reb Amrom, p. 54 reads as
follows:
IPY AP rTBBONT DBOR 1MET I3 DA b 19hn st
iy (en) en 1% a5k St S ok R e
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text it is not sufficiently clear whether he means it literally,
or his spiritual heir.®®

From the passage extracted from the writings of Ha-
Kumissi and which Harkavy includes in his Studien und
Mitteilungen (Vol. VIII)®* it is evident, that he followed
neither Anan nor the teachings of the Rabbanites, and
that he was aiming at creating a new school. But al-
though he was a well learned man yet he had not great
influence, and his teachings and explanations have not
been accepted by the latter Karaites, in spite of the fact
that he is mentioned by many of them.

An illustration will make this point clear. Regarding
questions as to which fowl Jews may eat and those which
they are not allowed to eat, he disagrees with the Rab-
banites who say that the fowl has four signs to be classified
as a clean fowl. He also opposes Anan who also classifies
a clean fowl by two signs different entirely from those of
the Rabbanites. According to the teachings of Ha-Kumissi
however, there are no special signs by which we can dis-
tinguish between a clean fowl and unclean fowl, because
there are none mentioned in the Torah. Therefore, not
knowing at present what the fowl mentioned in the Bible
are, owing to the uncertainty of their names mentioned
there, the Jews should not eat them at all. He does however
make an exception as to pigeons, which in his opinion
we do know.

The passage where he forbids to eat fowl reads as
follows:

12O I Y% SR My 53 v3apn S5 v wan nmma ...,

< 1250 I NET N OSY D 2T L K0
IR MDPR AR ¥ O OMBW 3R 15 PR D yT ann
ORI MBWA MBE SR 1N YT WR DMK Wy Laben
NIPRI NOYT 15 @Y WR AT 5DY L10 ND GBI AnY 13 o gt

38 Gf. Pinsker, p. 45.
87 Studien und Miiteilungen, Vol. VIII, pp. 187-192.
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RS RIDDI LT 15 PR WK WR 3P w3 ame nned 55
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The outstanding characteristics of Ha-Kumissi is that he
frequently opposes the views of Anan and shows his dis-
appointment in him, as we see it by Kirkisani in the
Hebrew translation by Prof. H. Malter (still in M. 8.).®
He also opposes the Rabbanites, but not as much as the
former. This is how far we can judge from the passages
that we have on hand.

Generally speaking, we can see from his passages, that
with regard to the teaching of Anan, he shows his op-
position quite often, while with respect to the Rabbanites
he is not so antagonistic and sometimes even supports their
views. For instance: he is against the strict laws of Aroyot
as advocated by Anan, and which were an innovation by
the latter. It is therefore quite possible that if we had his
Sefer Ha-mitzvot we would likely find there a great in-
clination towards the Rabbanites and a strong declination
from the Ananites.

Altogether Harkavy collected seven passages of Ha-
Kumissi’s Sefer Ha-mitzvot, the first of which deals with
clean fowls and unclean fowls, mentioned above. The
second—with the prohibition of witchcraft, and as a result
of this he forbids even callendar calculations. The third
deals with the forbidding to ask a non-Jew to labor on
Sabbath whether receiving remuneration or not. In the
fourth passage he condemns those who say xob xov3 3R
and expresses his opposition particularly against Anan.
The fifth, sixth and seventh are about Aroyot where he
openly disagrees with Anan.

Daniel Ha-Kumissi was the last of the Karaite authors

ByH oavp 1D v Tordiownn wRn, 19 KD YT'ON R apw
SSipon Rt



92 THE RISE OF THE KARAITE SECT

who dealt with the Karaite laws in the Babylonian era.
His successors were mainly devoted to the composition of’
religious hymns and to treatises of a polemic nature. With
Daniel Ha-Kumissi, the Karaites end a chapter of Karaite
halakah in the Babylonian epoch, which has had 2 great
influence on the Karaite scholars of the later periods.



CuarrEr VI
A NEW LIGHT ON KARAITISM

Polemics given rise by religious controversy and dis-
putations are notoriously turgid in style and exaggeratory
of statement, and cannot be regarded as an authentic sourre
for historical research. The polemics that raged between
the Rabbanites and Karaites must therefore be excluded
from our investigations as gainfully instructive. They have
only brought home to us the severity of the kampf that
raged between these two groups of believers, and the
accusations and reproaches that were so freely cast about.

The question, however, naturally arises: what consti-
tutes the true background and motives of the conflict?
Assuredly, it cannot be attributed to the acceptance and
practice of the Unwritten Law (Torah Sh’baal Pe), for
Anan and his followers unquestionably kept full faith with
the halakahs of the Talmud; their lesser deviations, due
not to opposition or antagonism, but to an almost innate
conservatism, and which also have their roots in the
teachings of the Talmud, as evinced in the usages and dis-
cipline of certain sects that adhered to the Pharasiees, but
were more orthodox than the latter. On the other hand,
we are aware, from the stream of polemic literature, of a
battle over and about the Talmud. In what manner, there-
fore, is all this to be understood, without the impairment
of our perspective and knowledge of facts?

Equally untenable is the hypothesis of many scholars
that the schism in the Mohammedan faith, especially the
sect of the Sheites, exerted a corresponding influence upon
the Jews in the time of Anan, in bringing into being the
Karaite sect. This theory has been effectively demolished
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by Friedlander in his Jewisk Arabic Studies (J. Q. R,
1910-11, 1912-13, vol. IT). Still and despite the extremely
effective criticism to which this theory has been subjected
by Friedlander, the solution of the psychological difficulty
of two similar sects, arising simultaneously in two different
faiths, Mohammedanism and Judaism, and yet not having
some common origin or influence, still remain. This is
particularly true in view of the fact that the Jews and
Mohammedans of the period lived in close spiritual com-
munion, and exerted a considerable reciprocal intellectual
influence upon each other (Prolegomina to ‘Etz Chayim”).
One has to admit that there were sufficient internal
reasons for producing the variegated assortment of both,
secret and public, sects that flourished in Jewry at that
time. (Gottlober, p. 21; Rappaport in “Kerem Chemed”,
vol. V}.

To fully comprehend this strife, that was so hotly con-
tended by those affected, a glance back to that period or
epoch in history will afford an excellent view of the cul-
tural, ideological and manifested religious state of the times.

It was after the advent of Mohammed. Anan and his
precepts held sway following the year 767 A. D. The
great blaze of Islam had brought down all before it in
the East; its conquests, in 750, ranged from Mecca to
the Caucasus, from Turkestan to the Castile. In the path
of this conflagaration, stubbornly resisting its onslaught,
but in the end yielding, had stood Persia, the land of the
‘Medes and Persians.

The liberal of the Jews of the time, those who did not
look askance at greater freedom in religious thought,
though they were greatly embittered at the bloody mas-
sacres of their coreligionists who had proven recalcitrant
to the wave of Mchammedan fanaticism, were an und fur
sich compelled to face the undeniable fact that Moham-
medanism was an added force to the ideal of monotheism,
and as the once militant Judaism, now carried on a ceasless,
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deadly warfare with the great mass of idolaters, as well as
with that powerful group of believers of Dualism—the
Zoroastrians. Too, Islam had accorded full recognition
and inviolability to the great and holy men of the Israclites,
and had not been averse to adopting many of the Jewish
laws and customs.

Persia, where the biprincipled religion of Zoroaster had
found root and flourished, and to where it was almost
solely confined, was, it is true, at that time becoming less
receptive to it. Zoroastrian faith and practice no longer
afforded the same spiritual gratification, and a perceptible
decrease had begun to make itself apparent in its ranks.
As early as the third century had seen disintegration as a
definite force, and the coming, approximately, 216, of
Manichaeism. These efforts, by Mani, to restore the body
of Zoroastrian doctrine, though not altogether fruitless,
served only as momentary patches upon its seedy garment.

The cause of this decline may be directly assigned to
the new and manifested spirit in Arabia and in the Meso-
potamian Valley. It was the hour of renascence, and
already had progressive men outgrown the irrational
religious beliefs that formed so great a portion of the
Persian creed ; chiefly, the lore of demons and evil spirits,
and the different laws concerning them, with which the
Zend-Avesta is taken up.

It was the time of general rising, out of emvy and
distrust, by many of the Arabians against the Persian
sway. Everything pertaining to the Iranian belief was
extirpated, and many books and treatises were consigned
to the flames.

The authoritative Danish investigator, Rask, has in
this connection proven that the Zend-Avesta, as known at
present, is but a surviving remainder of the original ere
Islam began its rule in the Orient; and that the Persians
housed a great library on cvery phase of religion. As the
Arabic historian Tabari relates, no less than twelve
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IV. The Vispered, with twenty-four chapters, a sup-
plement to the Yasna; and the Khorda, an abridged
edition of the Laws in the Zend-Avesta, the Zoroastrian
catechism.

In the process of comparison, we find Mohammedanism
nobler and finer, with but one Lord at its apex. Here
there is no room for conflicting dieties; there is but one
God and Mohammed is his prophet.

The grosser worship of the demonic powers is also not in
the make-up of this new religion. It is not surprising then,
that liberal Jews saw in the teachings of Mohammed great
strides towards progress on earth, aiding also therefore in
the bringing to naught of the last surviving traces of the
Persian influcnce, superstitionsful, as it was.

And it was upon this soil, fertile already with the seeds
of revolt and dissension, that the stalk of strife found
nutriment to sprout among the Jews.

The Babylonian Talmud had been greatly determined
by Persian direction. We find in it not only Persian super-
stition and legend, but many decisions handed down in
accordance with the Persian code, not to speak of the
customs and usages of Persian life. Even the forms and
expressions of the literary Pahlavi had entered into the
Talmud Bavli in no small abundance. To this degree was
it under an alien influence that it is difficult to sift the
Jewish from the Persian; especially, is it replete with
matters pertaining to spirits and imps, astrology and other
superstitions of Persian source.

It is, of course, gratuitous to say that the burden of
proof rests here. But it is, in reality, no burden; for even
to those who have found in the above an overamplified
statement, the following detailed exposition will reveal the
full measure of Persian modification on our Talmud.

Simply and categorized, ideology, legend, laws and
customs, proverbs, and language are the five “phases of
influence” of consequence.
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InEoLOGY

A system of nomenclature for angels in Jewish lore,
previous to Iranian influence, did not exist. Celestial
beings known as angels, were, of course, referred to in
the Bible, without specification though. This, then, had
been embodied in the Persian religion, from whence it
had been taken, as is attested to by the Talmud itself.!
Thus it is among Jews now; an evil angel and the angel
of good; in Persian teaching, it is Ormazd, who meets
the latter requirements, and Ahriman, the Prince of Dark-
ness, who is the incarnation of bad?

Even unto the very names was this induction. Above all
is Mithra®; Hadar, the angel of fire!; Dahraman’ the
angel appointed over the dead; Tir,® the guardian of
rainfall; Serosh,” defender against evil spirits; and the
angels who bear the prayer before Ormazd,® and many
more are found conspicuously in the Talmud.

Demons, Frenos ano Evin Seirirs

As with angels so were the Amaraiim of Babylon in the
consideration of, and belief in, demons susceptible to the
Persian persuasion.

Ahriman is known likewise as Scheton,® who arouses
the evil in man, afterwards bringing about his degradation
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and death. In the Zend-Avesta, he is also alluded to as
the Serpent of Gehenna'® (Vendidad II, 384). To him
is ascribed the pains of menstruation™ that are visited upon
this world (Vendidad I).

His myriads of helpers are called devs'? (devils), and
they infest the universe throughout (chap. I, 21); though
their place of habitation is the cold North'®; particularly,
do they revel in the vicinity of graveyards' (Ibid II, 337).

Ahriman is also privileged to ascend the heavens and
cast there his accusations®™ (Ibid III, 62).

Of the demons, there are of two kinds, male and fe-
male;'® and they assume different shapes'” and forms, as
that of man,’ or that of a fly.'® And like the human
race ,they multiply;*® for those who wantonly spill their
seed, bring demons upon the earth.!

Eshem® is the greatest of the devils. One of the
fundamental teachings of Persian religious conduct is the
avoidance of unclean hands®; for Sabetch,? the baneful
spirit, rests upon such hands.

The cock that crows in the early dawn drives away
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the imps of the night®® (Ibid 143, 93). During the period
of darkness must no one proffer or receive the hand of
another®® (Ibid).

To repel these unseen forces, each Persian intoned a
special prayer.”” The demons’ mastery extends over the
participants in wedlock (Ibid}, and over the mother in
the pangs of childbirth®® (Ibid III, 223) ; that of fiends,
over wells and springs® (Ibid).

The driving off of pernicious spirits by adjuration was
among the Persians a conviction that translated itself into
action. Whole systems of conjuration were devised; and
many were the invocations with which some of them com-
manded the devils. All this entered into the Talmud.

In exorcising a demon, the chief thing to utter was “I
expel you from me” 3 (Ibid). If one has been bitten
by a mad dog, an accordant spell must be cast in order
to eject the hurtful spirit. This incantation has been
written into the Talmud® (Vendidad I. 30) ; also, those
against forgetfulness,® and that the sheep of the slanghter-
house may be fatter.*® Too, did the Talmudists ** (Cf.
Sabbath 90) take over the Persian belief in cameos and
talismans (cf Kleiker II, 179) as capable of averting evil.
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The reading of the sacred writings® as a means to restore
health, is analagous to the effects the Persians attributed
to their Zend-Avesta. Generally speaking, it is the Persian
religion that is recponsible for this appearance of demons
and imps in the Midrash and Talmud.

Parapise AND GEHENNA; THE MESSIAH AND
Resurrecrion

The idea of a Reward and Punishment after death is
not known in the Bible. It gained credence among the
Jews ere it did among the Babylonians, and following its
sweep over the Persians, to whom it represented an un-
assailable conviction. In Vendidad IX, there is a detailed
account of the life of the righteous in the Garden of
Eden.

Wholly and unreservedly was this conception by the
Amariim received, as evinced in the Yerushalmi, Tractate
Klaiim (at the termination of chap. 9), as well as in
Bereshith Raba. And thus we find in the Talmud com-
pletely depicted that: Paradise, as Hell, is divided seven-
fold;* after dcath, the good and bad must pass over a
bridge,*” the righteous entering Eden, while the latter fall
into warmer climes, where they are led to the incessantly
blazing furnaces. And the punishments that are inflicted
upon them are great and varied; some are continually
suspended by their feet, others eat of their own flesh. This
celestial chastisement sometimes takes the form of sharply-
pointed objects and spears; for those who have during
their mundane existence spoken ill of their neighbors, there
are the reversed gallows, so that their tongues may loll out
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in pain and anguish®; still others are burnt in their own
excrement, or in their own semen®; some are hanged by
the hair or skull®®; from the graves of others does smoke
issue. ¥ .

The Persians believed that in the generation that was to
see the Messiah, humanity would greatly dwindle,*? and
soon after will the dead arise, with Ormazd as the supreme
deity and guardian of mankind. In like manner, does
the Talmud*® dwell upon its notion of the Delivery, with,
of course, different identities.

The Zend-Avesta, in its theory of Resurrection, as that of
the Talmud,* finds it wholly feasible; for did not the
One On High in the beginning create substance from a
void, to raise the dead would be only recreating His handi-
work. After Resurrection, homage to King*® will no longer
be necessary, and the Devil’s shadow will no more darken
the earth.*®

Lecenn

In the Persian faith, the righteous who dwell in Paradise
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are luminous as the stars*” {Vendidad II. 130). He who
does not peruse the Zend-Avesta is doomed.

The art of magic does not derive from the Evil Power,
and all wise men can practice it (Vendidad 18, 166). The
Talmud, expressing a like opinion, believes that the San-
hedrin should possess these supernatural qualities.*®

Because of debauchery and licentiousness will the rains
be witheld from the soil*® (Ibid 18, 125). He who studies
the Scriptures will be at peace with Temptation® (Ibid
19, 19). Even the godly, after their expiration, fear the
Angels of Evil not to be enmeshed in their snares before
they enter Paradise.™

The Iranian conception was that of two firmaments;
the visible one, of precious stones, and the second, vaulting
above the first®® (Ibid 19, 128).

Both the Zend-Avesta and thé Torah are alike in their
power to repel demonic influences, merely by reading, to
their followers.® The idea of the Persians that the good
deeds of the pious are accumulated in a treasure-trove is
also brought out in the Midrash.5
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An analogy to the Persian angel Mithra, the preceptor
of children® and guide to the devout on their passage to
Heaven, and who is also clothed in white,*® is found in
the Talmud.

That the departed souls of the virtuous are retained
under the very Throne of the Almighty (Ibid 19}, is also
in the Talmud as imparted by Reb Eliezer.™

To worship the glory of God out of love for His Divine
Being was to the Persians more meritorious than the hom-
age of fear; a Talmudic dissertation, too."®

The Iranian designation of their Zend-Avesta as “pro-
vision for the traveler,” or “guide to life,”” was carried over
by the Talmud to so style the Torah.®®
" The legendary feat of Zoroaster, who banished the evil
spirits by a mere utterance, was adapted to Moses.®

The passage in the Zend-Avesta, wherein Ormazd speaks
unto Zoroaster of the life of virtue that follows death, is
given in the Talmud.®*

The Persians do not erect monuments to their great, for
their good deeds shall forever be their mark; this in-
junction is too taken heed of in the Talmud.®?

When a righteous man has sinned, he is chastened for
his transsgression upon this world, so that he may fully
reap the fruits of his piety in the Garden of Eden in the
hereafter; such is also the Talmudic contemplation.®®

The disciples of Zoroaster are assured of a heavenly
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existence; this has been conformed to the children of
Abraham.*

When God in His Glory passes divine judgment upon
a mortal, it is in the company of His angels (Vendidad 19,
89) ; a notion taken over by the Yerushalmi.®

The Midrash®® writes of the Persian belief that to sin
is to lessen the power of the angels in Heaven.

God is with him who studies and meditates in the
night®” (Vendidad 18).

The kin of a departed bestow charity so that his dis-
embodied spirit may swiftly proceed to greater celestial
heights.%®

After death, is the Persian persuasion, are the actions,.
good and bad, balanced upon divine scales. Talmudic
literature has placed great emphasis upon this concept.

This life, to the Persians, is but a passing, unimportant
soujourn; only after extinction is the commencement of
the true existence.®

Among the earliest creations was the Zend-Avesta.”

‘The married, according to the Avesta, are looked upon
with greater favor than those who are not married™ ; and
he who has progeny will possess more worth in the eyes of
God ; the rich are worthier than the poor; so also is it said
in the Talmud.
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Zoroastrians were loath to convert others to their faith.
Thus had the Talmudists decreed to the Jews to dissuade
proselytes.™

Though the Zend-Avesta was unknown to the peoples
preceding the coming of Zoroaster, the righteous who had
gone before him were aware of it and followed the precepts

therein.  Similarly, is it alluded to of the great and
sanctified of the Jews."

That which is told by the Persians of Zoroaster, that
God had shown him all that was to come, was also at-
tributed to Moses by the Amariim.™ (I. 103; II. 116).

Even with the sharp end of the sword lying heavily
against the throat, should not man despair and lose hope™
{Vendidad I. 116).

He who gives shelter and sustenance to a wise man is

as if he has brought an offering to the altar of God™
(Aprin IL 150, 382).

The righteous on earth stand higher than the angels
above.™

All that is crecated of God in this world is of two kinds:
male and female.™

Ye have accepted the Avesta, is the Almighty’s word;

therefore, have ye in my eyes never sinned®™ {Vendidad
324).
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He who gives himself up to the study of the Avesta is
free from the obligation of sacrifices® (Vendidad II. 324).

The scoffer shall be deprived of his income® (Vendidad
373).

Marriage to a kinswoman is deserving of great reward®?
(Vendidad II. 149).

Prayer without devotion is as body without soul®® (Vend-
idad 1. 105).

Congregational prayer is indeed weighty, for it car-
ries the supplications of the many* (Vendidad II. 131).

A broken pledge is tantamount to the worship of idols®
(Vendidad II. 315).

All that which has been heretofore brought is merely
indicative of the great mass of legendary material taken
over from the Persians; the main concern here, however,
is with the halakaic influence that made itself so strongly
felt in the Talmud and Midrash.

Havsran

In bringing the Laws that emanated from the Persian
wellspring, a different procedure will be followed than
has been done hitherto. These halakahs are known to us
from the Talmud, in its distinctive style and structural
form of expression; hence, for the sake of greater clarity,
they will be given here in text, the Notes indicating their
source in the Zend-Avesta.

Ere continuing, however, are of interest the regulations
and rules of conduct of a general nature.
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108 THE RISE OF THE KARAITE SECT

The matter of benedictions, or the saying of grace over
something that affords delectation is of Persian origin ;
the blessing of food and when viewing the sea for the first
time (Vendidad II. 112, and in Tract Brachoth, p. 60) ;
the blessing that is required when one visits the cemetery
(Ibid II. 168, and Brachoth, p. 60) ; ctc., etc.

The marriage ritual, with its special benedictions, cer-
emony and rites ,is fully delineated in the Avesta (II. 157,
158; III. 228).

All enjoinments concrning demons and spirits set forth
in Vendidad, have entered into the Talmud. Many of
the laws of Yasna: the sacrificial arrangement; the ren-
dering of the divine service; the mandates in regard to
cleanliness and uncleanliness; form the major portion of
Talmudic Law in these matters.

Firstly, a number of dinim germane to demons and
imps.
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86 Vendidad I1, 100.
87 On arising the devout Persian kneels in prayer; a hope in his
resurrection to come. It is akin to that of the Talmud (Ibid 100).

58 He also possessed a special blade for the pruning of his nails;
a usage which orthodox Jews to this day observe (Ibid 166).

8 Khorda, p. 92
8 Vendidad 19, 142; Khorda, 45.19.
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This is but, of course, almost infinitesimal to the huge
Persian edefice of halakahs regarding demons that are in
the Talmud.

The following ten of Halaket Nushim are a second
illustration of the extent to which the Persian influence per-
meated the Talmud.

ML NP NP M3 SOnDhS M3 3 awes nww nvan (11
("o maIna) Dunn S

nSIpH NN TRNTD PSIPD DIBMIMER K AN vy (12
%8 (%n ) Jmvya

MR (7 Dnbe) 0%t sy N Lhua na (18
®wnn (7 IMTID) NNND N3 DR wnn Mmoo Y

91 Yasna, 9.46.

82 Vendidad I, 162 ; there is it spoken of the ceremonial swaying
of the Borsou, which is as the reed n3yny to Jews.

92 Yasna, 9.61.

¢4 Ibid.

95 Ihid.

96 Khorda, p. 68 ; this demon is there called Gandarewa.

7 Khorda 45.19.

98 Vendidad II, 158.
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Ten more halakahs are brought here of Persian origin,
and which are concerned with the various manifestations
of conduct:
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®9 Vendidad III, 227,
100 Ibid 9, 137.

101 Tbid 3, 231.

102 1bid 3, 231.

108 Tbid 3, 231.

104 Vendidad 15, 33.
105 Thid 8, 96.

106 Tbid 8, 74-82.
107 Vispered 40.

198 Thid 116.

10% Vendidad 4, 106.

110 Vispered 5, 6.
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To completely and without stint enumerate the Tal-
mudic passages of Persian origin is not within the scope
of this work; it would necessitate far greater physical
proportions; and our object herein is born of a different
design.

It would be of interest, though, to mention two other
instances characteristic of Persian influence; the great
number of parables and saws in the Talmud, and the
transfusion of Persian vocabulary into it.

Of the proverbs, twenty of the more popular will be
brought :
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111 Die Traditionelle Literature der Persen, p. 155.
112 Khordaj 22.

118 Khorda, 45.

114 Vendidad 11, 169,

115 Vendidad II, 311.

118 Dunker, Alte Geschichte 11, 392
117 Persian Proverbs, p. 171.

118 Ibid, p. 168.

119 Ihid, p. 169.

120 Ibid, p. 170.

121 Jbid, p. 170.
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As to the Persian vocabulary in Talmud, see Hachalutz
ary
(VIIL, p. 98), the article Paklavi Words in the Talmud,
where there is fully catalogued 172 such words, with their
interpretation and transliteration into Semitic equivalents.
Tp q
The cause and effect of the historical sequence of events
122 Thid, p. 171
123 Thid, p. 172.
124 Ibid, p. 175.
125 Ibid, p. 176.
126 Tbid, p. 177.
127 Thid, p. 178.
128 Ihid, p. 179.
129 1hid, p, 182,
130 Thid, p. 182.
181 Tbid, p. 186.
182 Ibid, p. 187.
188 Ibid, p. 188.
184 Thid, p. 188.

125 Thid, p. 188.
136 Thid, p. 169.
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that then followed, assume a sharper outline and through
the mist of centuries we obtain a clearer picture. The
resistance to the superstitions of the Persian religion, that
flared into open revolt, brought within its orbit the Jews,
particularly, the liberal of them. The Orient was then up
in spiritual arms against the theology of Zoroaster, and
in the muster roll that resounded throughout the East, the
Jew accounted for himself.

Generally speaking, it was at a time when Israelites were
living in closer amity with the Arabs; it was the proximity
of time, place and thought. To many of the Jews, the
more cultural and educated, Arabic was their spoken
tongue and literary language. It was the incipient state
of a period of revival in Arabia; in truth, an Arab-Jewish
epoch, a binding force that brought the two Semitic nations
into greater fraternal ties. It is not suprising then, that
tolerant, non-bigoted Jews viewed with alarm and distaste
the infusion of Persian thought into the Talmud; chiefly,
the ideas relating to demons; and endeavored to counter-
act this influence. Against this contentious background saw
the long, drawn-out struggle to come.

The adherents of the Talmud, particularly its ex-
pounders, the Rabbis, set up a hue and cry that this new-
born sect was the expression of subversive designs against
it. The negation of the Persian superstitious lore in the
Talmud was to them a renouncement of its entirety and a

‘revolt against its authority; and forthwith went up the
clamor that the Karaites seek to uproot the Talmud.

A beclouded and muddled history would seem to bear
this out, and it is not until the present that many of the
Karaite laws that were hitherto taken literally, that is,
without discernment, become perspicuous in the light of
modern analysis.

We find too in the Talmud that at that time was formed
a Persian religious group who styled themselves Chaburim,
and who worshipped the ideal of fire, especially on their
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Sabbath or day of religious festival. These Chaburim
- were so hated and abominated for their acts of malice
toward Jews, that in the Talmud Rav exhorts: “To be
under a gentile but not subject to a Chabur” (Sabbath,
p- 11). The passage in the Bible, “I will bring the wrath
of an odious nation upon you,” is construed by the Talmud
as signifying the Chaburim (Yevamoth, p. 13). In Tract
Pes. (p. 113): “There are three who manifest aversion
onc to the other: the dogs, cocks and the Cha-
burim.” Chaburim were to the Talmudists of the same
ik as dogs and cocks. They harassed the Jews ,among
other torments, from lighting the Chanukah candles, for
it was to them a reverence of fire; and the Gemara in-
quires whether it be prudent to transport a Chanukah
candlestick out of fear for the Chaburim (Sabbath, p. 45).

It is pointedly reasonable, therefore, that the motivation
prompting the Karaites not to light candles on the eve
of the Sabbath was of the desire not to emulate the
Chaburim, who thus marked their day of rest. The text
upon which the Karaites based this sanction was in truth,
in the ratiocinative process, an interpretive lean-upon, as
it were.

At any rate, the real root of the conflict of the Karaites
against the Rabbanites was embedded in the Persian lore
and influence which they sought to disparage and impair,
eventually to remove from the Jewish body this alien
growth, and herein, out of an obscure past, must every
liberal-minded Jew acknowledge the inexcusable, unwar-
ranted persecution and expulsion, ostracism from com-
munal life and excommunication from religious partici-
pation, an unjustifiable banishment from history and
destiny, of the Karaites from Judaism.

It is a noteworthy, if not ironic, fact of Jewish history
that many Jewish scholars of later periods wholly and
unambiguously discarded from the Talmud all that which
is concerned with magic and demons.
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Thus did Maimonodes distinctly aver that “belief in
superstition is tantamount to heresy.” The Kuzari (chap.
IV, par. 23) openly holds: “Were idolatry today the mode,
as it was in ancient times, we would observe the phen-
omenon of Jews, as did the scholars of the sundry nations,
giving credence to the shallow absurdities of paganism, as
star-gazing, averting evil by means of talismans, all of
which are unnatural and irrational, though the Torah
cautioned us to disbelieve in these matters.”

Alike in assertion is the Magen Avraham that “The
danger of magic has passed, for the many attributes spoken
of in the Gemara are no longer perilous, because nature
has obviously changed, and the order of things is as the
essential character of the land.”

And the author of Menorath Ha-moar writes (Volume
11, chap. 1) : “The tales told of magic are empty mouthings
without any substance. They are, however, of great
detriment to those who delve into them and weakly allow
themselves to fall prey to their own thoughts”,

One of the later scholars, Rabbi Moses Hugiz, takes
pains in his book Laket Ha-koma to bring proofs of the
effects of magic, believes though that “In these times has
the power of magic completely waned, and all that is
spoken of it today is but nonsense.”

Even a backward work, as the Sefer Chasidim, expresses
itself that “though the Torah forbade us sign-reading,
there are among Jews today those who do not heed this
injunction and declare that it is not in the signs to engage
in certain activities at certain times. Also, have people
desirous of proving to themselves its value, come to helieve
in it becaus¢ of some coincidence, and verily is it the
Devil’s work that leads us to evil, and woe beside those
who do it, for with their actions do they transgress many
of the Dont’s of the Torah and are false to its command-
ments that magic has no place in Jewish kife.”
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It is, therefore, all the more tragic, for the persecutions
that befell the Karaites were inflicted for the same beliefs
and assertions that later Gaonim and Chasidim voiced

with great piety and out of an ineffable attachment to
Judaism.

In followng periods, many of the great among the
Jews wished to heal this breach and to effect the return
of the Karaites to the Jewish community. One of these
was Maimonedes ***; but himself a much-maligned figure,
he was unable to alleviate their plight. In this same en-
deavor had also Rabbi Samuel Hanagid attempted to
bring about a binaing peace. One of the earlier Gaonim
greatly deplored the chasm between the Karaites and the
Jews, and in no uncertain terms expressed his disap-
probation of the situation.’®® (Zunz, in his Ritus, p. 228,
believes the Responsa to be falsified). In a sirhilar vein
had also written the Hamabit,

The expulsion of the Karaite sect from Judaism was
one of the most serious and far-reaching blunders that
Jews have commited in the history of the Diaspora.!s®

137 Regarding Maimonedes and the Karaites, see his Responsa,
Vol. I, p. 162. :

188 See Kaftor Woferach, p. 13, and Response of Radbaz, p. 72.

189 At the end of this chapter I wish to make clear that as it was
necessary to bring in this chapter simultaneously two sources, the
Persian and Talmudic, I belicve that a third source, of modern in-
vestigation, would be too great a burden upon the reader; there-
fore, I will mention here the bibliographical sources with which this
chapter is concerned, pamely: Darmesterer and Mills, Sacred Books
of the East, Oxford, 1887, 3 Vol.: Darmesterer, Annales du Musee
Guimet, Paris, 1892, 3 Vol.; Bartholomae, Die Gathas der Avesta;
Darmesterer, Ormazd and Ahriman, Le Zend-Avesta; Justi, Geschichte
des Alten Persien; G. Meyer, Geschichte des Altertums; Z. Jackson,
The Prophet of Ancient Iran, New York, 1899; F. Windischman,
Zoroastische Studien ; Spiegel, Die Traditionelle Literatur der Parsen,
Rur Erklarung des Avesta, The Religious Book of the Parsees,
Esanische Alterkunde, Eran, Das Land Zwischen den Indus und
Tigris, Einleitung in die Traditionelle Schriften der Parsen; Hacha-
lutz, Vol. VII, VIII; Kochovey Itzchak, Vol. XXXIV, the article
by Dr. Solomon Rubin; Kohut, Uber die Fudische Angelegenheiten
und Demonologie; Mills, The Avesta, Neo-Platonism and Judaism.
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Some other laws by Nahawendi, mentioned by Kirkisani.

(Transliterated in Hebrew characters)
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Arpenprx 11

T he source of the law, that a Karaite who desires to become
a Jew must first be baptised.

We find in the Shulchan Aruch a derived law regarding
the Karaites, that is out of proportion in its vindictiveness
and sadistic hounding of an adversary. The law name-
ly is: a Karaite who is desirous of returning to the
Jewish fold, must first be baptised in another faith ere he
can be admitted to the Jewish pale. The source of this
law was hitherto unknown. Lately I have discovered that
the origin of this law is in the Responsa of Rabbi Elijah
Mizrachi. The passage reads as follows:
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Appenpix IT1

Sadducees in the Sevenicenth Century (?)

The known French historian, M. Basnage, in his work
Histoire des Juifs (1716 a la Haye, ch. XV) is trying to
prove that there exists an unbroken chain from the Sad-
ducees to the Karaites. He also maintains that there were
Sadducees in the Third Century, and that even in the time
of the Karaites there were still some of this sect in existence.
There is also a very peculiar passage in the same chapter,
to the effect that even in the author’s time, at the end of
the 17th Century, there were still some Sadducees in
Africa. This seems very strange. The quotations which
Basnage brings from various sources, some of which are
extracted from the decrees of Justinian do not prove any-
thing. It is, however, worth while to bring this passage
without comment.
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The passage reads as follows:

XIV. Un Auteur moderne assure, quils parurent si
redoutables, dés le commencement du troisieme Siecle,
qu’Ammonius, qui les voioit enseigner en Egypte, ou ils
s'étoient réfugiés, écrivit contre eux. Il developpe méme
la Méthode qu’Ammonius suivit dans cet Ouvrage. Les
Sadducéens nioient les Points fondamentaux ; mais, ils ne
laissoient pas de se soutenir contre les Pharisiens, parce
qu’ils étoient enveloppez dans Ancien Testament. Au
lieu qu’Ammonius se servit avec Avantage de la Lumiere
que I'Evangile avoit repandue sur ces Véritez, qui parois-
soient douteuses ou ambigues aux Juifs, et fur tout aux

Sadducéens, qui avoient pris de 13 Occasion de faire Schis-
me et Secte A part.

XV. Je ne releverai point la Faute qu'on a déja re-
marquée fur le tems auquel Ammonius a vécu. On le
place au Commencement du troisieme Siecle, PAn 320,
ou wAn 330: mais, cette Faute doit &tre mise sur le
Compte de PImprimeur; et il y a de I'Injustice 3 charger
de cette Bevug, causée par un Chifre mal placé, un Homme
qui Sexplique nettement. Il faut plutot remarquer
qu’Ammonius vivoit u peu plus tard qu’on ne le place
ordinairement; puis que Dénis d’Aléxandrie lui addressa
une Lettre contre Sabellius, qui donna lieu de soupconner
d’Hérésie ce grand Evéque, et qui Pobligea de faire son
Apologie. Cette Circonstance découvre qu’Ammonius en-
seignoit & Aléxandrie, dans le tems que Dénis en étoit
Evéque.

L’Ouvrage d’Ammonius étant perdu, ou ne peut deviner
quelle Méthode il prit contre les Sadducéens; mais, celle
quon lui attribué étoit mauvaise. Combattre les Héré-
tiques par unc Autorité qu'ils ne reconnoissent pas, Clest
avouer qu'on n’a pas dessein dessein de les convaincre, ni
de les convertir. Les Raisonnemens de Saint Paul, ou de
Jésus-Christ, fur la Résurrection des Morts, étoient inutiles
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a ces Préjugés, dans lesquels il trouvoit un grand Vaide.
On fut obligé de revenir 2 Ia charge contre lui, sans Pabatre.
Il mourut; mais, laissa des Disciples qui sontinrent sa
Doctrine aprés lui. On voit encore aujourd’hui des Sad-
ducéens en Afrique et en divers Lieux, qui nient PImmor-
talité des Ames, ea la Résurrection des Corps; mais, il faut
avouer qu’ils sont trés rares. On prétend méme que la

Conférence d’Alphrag regarde les Caraites plutot que les
Sadducéens.

XIX. On assure qu'il y a chez les Mahométans une
Secte de Sadducéens; qu'ils y portent encore aujourd’hui
le Nom de Zindikites, et qu’ils ne croient ni Providence,
ni Résurrection des Morts: mais, on Sest laissé tromper
par Giggoius, qui a interprété le Terme de Zindig par
celui de Sadducéen. Il est vrai que quelques Interprétes
ont €€ de ce Sentiment; mais, ce Terme indique plutot
les Mages, Disciples de Zoroastre, et Adorateurs du Feu:
ce Nom étant emprunté de deux Livres de Zoroastre, qui
comprennent toute la Religion des Mages, et qu’on appelle
Zend et Pazend. D'ailleurs, la Secte des Zindikites, croit la
Transmigration des Ames. En effet, ce fut elle qui s'étant
assemblée dans la Ville de Hascémie, qui étoit la Capitale
d’Almansor, voulut faire des Processions autour du Calife,
semblable 2 celles qu’on fait autour du Temple de la Mec-
que, parce qu’ils soutenoient que PAme d’Ali avoit passé
dans le Calife; mais, aiant &é choqué de cette Impiété,
il en fit arréter cent des plus hardis. Les autres prirent
un Coffre de Mort, et se présentérent aux Portes de la
Prison, comme s'ils avoient voulu enterrer quelqu’un: on
leur ouvrit, ils entrérent en foule; tirérent de 13 les Prison-
niers; allérent tous ensemble au Palais d’Almansor pour
le tuer: mais, lui et ses Gens se désendirent st vigoureu-
sement quon les repoussa. Cependant, comme il ne se
crut pas en Sureté dans sa Capitale, il batit Bagded, pour
g’y retirer. La Secte des Zindikites étoit donc composée
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de Gens qui croioient la Transmigration des Ames, et
c’est mal a-propos qu'on en fait une Troupe de Sad-
ducéens.

XX. Je ne crois pas aussi quon doive les confondre
avec les Manichéens, que Hadi, petit-Fils d’Almansor, fit
pendre 2 Bagded. Javoue qu’ils portoient le Nom de
Zendik, qui est celui de Sadducéens; mais, ce Nom est,
si je ne me trompe, commun chez les Orientaux A tous
les Hérétiques. Du moins, les Dogmes qu’on attribue aux
Sadducéens de Bagded, n’étoient point ceux de la Secte
qui a porté cc Nom. Au contraire, ils enseignoient 2
travailler pour I'autre Vie, et 4 mépriser les Biens de
celle-ci; au lieu que les Sadducéens, attentifs uniquement
aux Biens et aux Maux de la Vie présente, ne pensoient
point 2 celle qui est avenir. D’ailleurs, ces Docteurs, qui
vouloient qu’on se garentit du Peuple, et qu’on ne mangeit
jamais de Viande, reconnoissoient deux Principes, 'un bon,
et lautre mauvais; la Lumiere, et les Ténebres. Ainsi,
C’étoient plutot des Manichéens. Hadi, quatriéme Calife
de la Maison des Abbassides, les trouva auprés de Bagded ;
et en éxécution des Ordres qu'il avoit recus de son Pere,
il fit dresser aupres de cette Ville mille Potences, ausquelles
on attacha tous ces Sadducéens, ou plutot les Manichéens
qu’on put découvrir. (

XXI. Il faut donc avouer que, si on excepte peut-
étre quelques Lieux de P'Afrique, on ne peut plus trouver
de Sadducéens qui fassent Corps, et qui Sassemblent en
Société. Ils pouvoient vivre autrefois dans une méme
Eglise, et dans un méme Temple avec les Juifs; mais, ils
sont devenus si odieux et si méprisables par leur petit
Nombre, qu’on ne les tolere plus. Il n’y a donc que quelques
Libertins et quelques Esprits forts, qui nourrissent en se-
cret ces Erreurs, et qui entrctienent par 13 la Succession
du Sadducéisme; mais, on ne peut la suivre au travers
de cette Route obscure et cachée. Passons donc aux
Caraites, qu’on a souvent confondus avec ces Hérétiques.
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In conjunction with our contention that the Karaites
were part of a liberal movement to dispense with
superstitious lore in Fudaism.

As we did not wish to burden the chapter “A New
Light on Karaitism” with too many quotations, we
believe it would be of interest to bring here some of the
Karaites assertions in their fight against superstitions.
Dr. Jacob Mann in his significant book Texts and Studies,
vol. II (Karaitica) has rightly asserted that “Especially
sever are the Karaite authors with the folk ways of super-
stition involving the use of amulets, incantations and
mystical formulae of divine noms and angels” and
especially when he says that, “in this respect the Ka-
raites all ranked themselves on the side of rationalists of
the time.”

We shall bring here just a few of very many assertions:

Quotation 1 (from Daniel Ha-Kumissi) :

DR DWW DMNNDID N3 NS W (DU 1) DM
MWD BRY B DAY L0 ounnwn om oD M PR
03 DYITR DYDY DYS3 BDY LMD RYONMD 1D AMBD LD
RTINS TIONY 1137 711 (2 01T} DU NBD 80 DD DR 1BD
D123 MBD 25D NSNT DMBDD 1B SNDIT D O35 T WK 0
...03 (Bapymy pnn own

YRRt 3% DTSN DuNat oyt pwws  nom
oo
(See Texts and Studies by Jacob Manu, pp. 74—78).

Quotation 2 (from Salmon ben Yeruchem) :

QIR 22 WM TIDY W YIDRY MDYN TORD M5B mrsh
TPYTT RMIRN PPy A Db Do s AT mrem
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N2 AN LNAARS MNDN NPYD DUMDP 3IN35 1¥DN NPT IRD
MDY LAY IRBT LRSI IR WYY L3RSy MRS 115 Staan
1N52 D3 DO DY) MYV DRIDY DO ah) MIpaN
MIRD? TBA LUMBD WR Mamine ok S ... D913 S

.. 13305 DWSRS

-(pp- 18-19 munp1p wips)
Quotation 3 (from Sahl ben Masliah) :

DAY SR NEDD DI T AP YTV AT AR TR
W TN DTN DD SN WYY OYMRIY BnSY pviapa
J13v 1oy uRes 5o

-(p- 32 M wps)

Quotation 4 (from an unknown Karaite writer) :

'R YD M OUORY 2YIDD DWMIN 575 DWW DR N
B DM Y 90 1303 PRI WND San Lo bSIya
JIMIAX DY RS DR 1D S YWD MW mbv Bn Ty

(Texts and Studies, p. 100).
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